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INTB0DU0T19I 



In stuilying the BliiigJivad Gita it miitJt “s it 

isolated from the rest of the Maluibharata sis it exists. 

It was inserted hy- Vyasii In the right place with SfV™^efer- 
encc to some of the incidents in that book^ <;ne i^PH||j|rst 
realise the real position of Aijuna and Krishna in ti4| 
appreedate the teaching of the latter- Among other aj»f! 
tions Arjnna has one \ei*v strange name — he is call(‘d at dif] 
ent times by t(*n or eleven names, most of wliicli are explaine 
by himself in Virataparva. (>ne name is omitted from the# list, 
I. e., Nara. This word simply means “mah.‘’ But why a 
partic^lar man should be ca!i«»d by this as a proper name may 
at first sight apfiear strange. Nevertheless herein lies a clue 
which enables ns to understand not only the position 
of the Bhagavad Gita in the text and its connection with Arjuna 
and Krishna, but the entire current running through the whole 
Vof the Mahabharata, implying Vyasa’s real views of the origin, 
.^^Is and destiny of man. ^ Yyasa looked upon Arjuna as man, 
0 ^-|::rdher the real monad in man ; and upon Krishna as the 
Log^V or the spirit that comes to save man. To some it ap- 
pears \^^ange that this highly philosophical teaching should 
have b^l^nserted in a place apparently utterly unfitted for it- 
The dis^lrao is alleged to have taken place between Arjuna 
and KrisHi^^st before the battle began^ rage. But when 
»kto appreciate the Mahamarata, you will see 
im^lace for the Bhagavad Oit^* 

Historically battle was a struggle between two 

families. Philos^^HbUy it is the great battle, in which the 
human spirit hatf^H@y{ht against the lower passions in the 


once you 
this was t] 



physical body. Many^jj&IEJls^ders have probably heard about 
the so-called Dwellf^^fllie Tlireshold, so vividly described in 
Lytton\s novel According to tliis Jtiitlior’s doscrip- 

tion, the DwoUl^^ the Threshold seems to be some clcMiientsil, 
or other fluster of mysterious form, appearing before the 
neophyte^tkst as he is about to enter the mysterious land, and 
uttemtij^l^ to shake his resolution Svith menaces of unknown 
danjl^lf ho is not fully prepared. 

/'^®[ere is no such monster in reality. The description must 
/ be taken in a Agurati^c sense. But nevertheless tlicre is a 
Dweller on th(5 Threshold, whose influence on the mental plane 
is far more trying than any jdiysical terror can be. The real 


Dweller on tlie Threshold is formed of the despair and despon- 
dency of the neophyte, wlio is called upon to give up all his old 
affections for kindred, parents and children, as well as his aspi- 
rations for objects of wordly ambition, which have perhaps 
been Iiis associates for many incarnations. When called upon 
f to give up these things, the neophyte feels a kind of blank, 
before he realises his higher possibilities. After having given 


up all lu's associations, his life itself seems to vanish into thin 
air. He seems to have lost all Iiop^ and to have no object ^ 
live and work for. He sees no signs of his own future progLfeas. 
All before him seems darkness ; and a sort of pressure jiSomes 
upon the soul, under wdiich it begins to droop, and jfo most 
cases he begins to fall back and gives up further progress. 
Butin the case of a man who really struggles, he&ill battle 
against that de6pai|||and be able to proceed on Path. 1 
may here refer you to a few passages in .MillV^ ax^^biography. 
Of course the author knew nothing of oco«lliy(n ; but there 
was one stage in his mental life, which seema jb have come on 
at a particular point of his career and to ba^closely resembled 
what I have been describings Hill was lu^at analytical philo- 
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sopber. He made an exhaustive aiuilysis of all mental process- 
es, — ^mind, emotions, and will. 

/‘‘I now s:i\v •or thought 1 saw, what I had always before 
received with increJulity, — that the habit of aiial 3 *sis has a 
teiulency to wear away tlie feelings, as indeed it has when no 
other iiiontal habit is cultivated. ^ * Thus neither selfish 

nor uiisolfish pleasures wor^ jdeasures to me.” 

At last he came to have analysed the whole man into nothing. 
At this point a kind of melancholy came over him, which h^ul 
somethiiu’’ of terror in it. In this state of mind he continued 
for some years, until he read a copy of Wordsworth’s poems 
full of sympathy for natural objects and human lif> ^‘From 
them,” lie says, I seemed to learn what w'ould be t&o peren- 
nial sources of h:ip[)inesp, wlien all the greater evils of life 
should have been removed.” This feebly indicates what the 
chela must ex[)erience wdien he has determined to renounce all 
old associates, and is called to live for a bright future on a higher 
plane. This transition stage >vas more or le^^s the position of 
Arjiina before the discourse in qucotion. He was about to 
engage in a war of extermination against foe§ led by some of 
his nearest relations, and ho not unnaturally shrank from the 
thought of killing kindred and friends. Wo arc each of us 
called' upon to kill out all our passions and desires, not that they 
are all necessarily evil in themselves, but that their influence 
must be annihilated before we can establish ourselves on the 
higher planes. The position of- Arjuna is intended to typify 
that of a chela, who is ciilled upon to face •the Dweller on the 
Threshold. As the guru prepares his chela for the trials of 
initiation by philosophical teaching, so at this critical point 
Krishna proceeds to instruct Arjuna. 

The Bliagavad Gita may be looked upon as a discourse ad- 
dressed by a guru to a chela w'ho has fully determined upon the 
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renunciation of all worldly desires and aspirations, but yet feels 
a certain despondency, caused by the apparent blankness of his 
existence. The book contains eighteen chapters, all intimately 
connected. Each chapter describes a purticiilur phasi) or aspect 
of human life. The snident should bear this in mind in reading 
the book, and endeavour to work out the correspondences. Ho 
will find what appear to be unnecessary repetitions. These 
were a necessity of the method adopted by Vyasa, his intention 
being to represent nature in different ways, as scon from the 
standpoints of the various philosophical schools which flourish- 
ed in India, 

As regards the moral teaching of the Bhagavad Gita, it is 
often asserted by those who do not appreciate the benefits of 
occult study, that, if everybody piirsu(‘d this course, the world 
would come to a standstill ; and, therefore, that this teaching 
can only be useful to the few, and not to ordinary people. This 
is not so. It is of course true that the majority of men are not 
in the position to give up their duties as citizens and members 
of families. But Krishna distinctly states that these duties, if 
not reconcilable with ascetic life in a forest, can certainly be 
reconciled with that kind of mental abnegation which is far 
more powerful in the production of effects on the higher planes 
than any physical separation from the world. For though the 
ascetic’s body may be in the jungle, his thoughts may be in the 
world. Krishna therefore teaches that the real importance lies 
not in physical but in mental Isolation. Every man who has 
duties to discharge iTnist devote his mind to them* But, says 
the teacher, it is one thing to perform an action as a matter of 
duty, and another thing to perform the same from inclination, 
interest, or desire. It is thns plain that it is in the power of a 
man to make definite progress in the development of his higher 
tseulties, whilst there is nothing noticeable in his mode of life 



INTRODUCTION. 


V 


to difitingnish him from his fellows. No religion teaches that 
men should be the slaves of interest and desire Few inculcate 
the necessity of Seclusion and asceticism. The great objection 
that has been' brought against Hinduism and Buddhism is that 
by recommending such a mode of life to students of occultism 
they tend to render void the lives of men engaged in ordinary 
avocations. This objection however rests upon a misapprehen- 
sion. For these religions teach that it is not the nature of the 
act, but the mental attitude of its performer, tliat is of import- 
ance.* This is the moral teaching tliat runs through the whole of 
the Bhagavad Gita. The rea<ler should note carefully the various 
arguments by which Krishna establishes his proposition. He 
will find an account of the origin and destiny of the human 
monad, and of the manner in ^vliich it attains salvation through 
tlie aid and enlightenment derived from its Logos. Some have 
taken Krishna's exhortation to Arjiina to worship him alone 
as supporting the doctrine of a personal god. But this is an 
erroneous conclusion. For, though speaking of himself as 
Parabrahm, Krishna is still the Logos. He describes himself 
as Atma, but no doubt is one with Parabrahm, as there is no 
essential difference betweeji Atma and Parabrahm. Certainly 
the Logos can speak of itself as Parabrahm. So all sons of 
God, including Christ, have spoken of themselves as one with 
the Father. His saying tliat he exists in almost every entity 
in the Cosmos, expresses strictly an attribute of Parabrahm. But 
a Logos, being manifestation of Parabrahm, can use these words 
and assume these attributes. Thus Krishna only calls upon 
Arjuna to worship his own highest spirit, through which alone he 
can hope to attain salvation. Krishna is teaching Arjuna what the 
Logos in the course of initiation will teach the human monad, 
pointing out that through himself alone is salvation to be ob- 
tained« This imfdies no idea of a personal god. 
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Again notice the view of Krishna respecting the Sankhya 
philosophy. Some strange ideas are afloat about this system. 
It is supposed that the Sutras we possess represent the original 
aphorisms of Kipila. But this has been doiiie 1 by many great 
teachers, including S iiikardjharya, who say that they do not 
represent his real views, but those of some otlier Kapila, or the 
writer of the book. The real Sankhya jdil'o'^opliy is identical 
with the Pyth'igorean system of numerals, and the pliilo'Jophy 
embodied in the Chaldean system of numbers. Tlie philoso- 
pher’s object was to repre*.ent all the mysterious powers of nature 
by a few simple foniiulm, whicli he expressed in niimer.ils. The 
original book is not to bo found, though it is possible that it 
still exists. The system now put forward under tliis name con- 
tains little beyond an account of the evolution of the elements 
and a few combinations of the same which enter into the for- 
ination of the ^ arious tat wains. Krishna i c.'oncilcs the Sankli) a 
philoso|jiiy, Raj Yog, and even Haifa Yog, by first pointing out 
that the philosophy, if proj>crly uiide^stwod, leads to the same 
merging of the human monad in the Logos. The doctrine of 
Karma, which embraces a wider field than that allowed it by 
orthodox pundits, who have limited its signification solely to 
religious observances, is the same in all philosophies, and is made 
by Krishna to include almost every good and bad act or even 
thought. The student must first go through the Bhagavad Gita 
and next try to differentiate the teachings in the eighteen dif- 
ferent parts under different categories. He should observe how 
those different aspects branch out from one common centre, and 
how the teachings in these chapters are intended to do away 
with the objections of different philosophers to the occult theory 
and the path of salvation here pointed out. If this is done, the 
book will show the real attitude of occultists in considering the 
nature of the Logos and the human monad. In this way almost 
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all that IS hold sacred in different systems is combined. By 
such teaching Krif-lina succeeds in dispelling Arjiina’s despon- 
dency find ill giving him a higher idea of the nature of the 
force acting through him, thorgh for the time being it is 
manifesting itself as a distinct indi\iJua1. He overcomes Arjuna’s 
disinclination to. figlit by analysing the idea of self, and 
showing that the man is in error, nho thinks that is 
doing this, that and the other. When it is found that what 
he calls “1” is a sort of fiction, created by his own ignorance, ® 
great part of the difficulty has ceased to exist. He further 
proceeds to demonstrate the existence of a higlier indiiiduality, 
of whicli Arjuna had no previous knowledge. Then he points 
out that this individualiiv is connected witli tho Logos. He 
furtbermore expounds tho nature of the Logos and shows that 
it is Pgrabrnhm. This is the substance of tho first eleven or 
twelve chapters. In those that follow Krishna gives Arjuna 
further teacliing in order to make him firm of purpose ; and 
explains to him how, through the inherent qualities of Prakrit! 
and Purufeha, all tho entities have been brought into existence. 

It is to he observed that the number eighteen is constantly 
recurring in the MahabharSta, seeing that it contains eighteen 
Parvas, the contending armies w’ere divided into eighteen array- 
corps, the battle raged eighteen days, and the book is called by 
a name which means eighteen. This number is mysteriously 
connected with Arjuna. I have been describing him as man| 
but even Parahrahm manifests itself as a Logos in more ways 
than one. Krishna may be the Logos, but only one particular 
form of it. The number eighteen is to represent this particular 
form. Krishna is tho Logos that overshadows the human 
Ego and his gift of his sister in marriage to Arjuna typifies the 
union between the light of the Logos and the human monad. 
It is worthy of note that Aguna did not want Krishna to fight 
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for him, but only to act as liis charioteer and to be his friend 
and counsellor. From this it will be perceived that the biiinan 
monad mirM. (ighl its own battle, assisted, when once the human 
being begins to tread the true path, by his own Logos. 
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, Before proceeaing with the silhject, I think it necessary to 
make a few preliminary remarks. All of you know that our 
Society is Cbtahlishcd upon a cosmopolitan ,basi^. We are not 
wo(l(ied to any particular creed or to any particular system of 
religious philosophy. We consider ourselves as mere enquir- 
ers. Every great system of philosophy is brought before us for 
the purpose of investigation. At the present time we are not 
at all agreed upon any particular philosophy which could bo 
preaclied as the philosophy of our Society. This is no doubt 
a very safe position to take at the commencement. But from 
all this it (loos not follow that wc arc to be enquirers and enquirers 
only. We shall, no doubt, be able to find out the fundamental 
principles of all philosophy and base upon them a system 
which is likely to satisfy our wants and aspirations. You will 
kindly bear this in nund,*and not take my views as the views 
of the Society, or as the views of any other authority higher 
than myself. I shall simply put them forward for what they 
are worth. They are the results of my own investigations into 
various systems of philosophy and no higher authority is alleged 
for them. It is only with this view that I mean ^to put^for- 
ward'the few remarks I have to make. * 

You will remember that I gave an introductory lecture the 
last time we met here, and pointed ont to you the fundamental 
notions which ought to be borne in mind in trying to under- 
stand the -Bhagavad Qita. I need not recapitulate all that I 
1 
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then said ; it will be simply'''netoeB8ar7 to remind yon that 
Krishna 'was intended to represent the Loaoa . which 1 shall 
hereafter explain at lengih; and that Aijnna, 'who was called 
Naray was intended to represent the htmian monad . ' 

The Bhagavad Gita, as it at present stands, is essentially practi- 
cal in its character and teachings, like the disconrses of all 
religions teachers who have appeared on the scene of the world 
to give a few practical directions to mankind for their spiritual 
guidance. Just as the sayings of Christ, the discourses of 
Buddha, and the preachings of various other philosophers which 
have come down to us, are essentially didactic in character and 
practical in their tone, so is ihe Bhagavad Gita. But these 
teachings 'will not be understood — indeed, in course of time 
they are even likely to be misnnderstood — unless their basis is 
constantly kept in view. The Bhagavad Gita starts from certain 
premises, which are not explained at length, — they are* simply 
alluded to here and there, and quoted for the purpose of enforc- 
ing the doctrine, or as authorities, and Krishna does not go 
into the details of the philosophy which is their foundation. 
Still there is a philosophical basis beneath his teachings, and 
unless that basis is carefully surveyed, we cannot understand 
the practical applications of the teachings of the Bhagavad Gita, 
or even test them in the only way in which they can be tested. 

Before proceeding further, 1 find it absolntdy necessary to 
preface my discourse with an introductory lecture, gi'ving the 
outlines of this system of philosophy which I have said is the 
basis of Ihe practical teaching of Krishna. This philosophy I 
cannot gather or deduce from the Bhagavad Gita itself ; but I 
can show that the premises 'with which it starts are therein in- 
dicated 'with sufficient clearness. 

This is a very vast subject, a ooninderable part of which 1 
cannot at dl touch; but 1 shall lay down a few fundamental 
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principles whidb are more or less to be considered as axiomatic 
in their character— jon may call thmn postnlates ^r the time 
being — so many as are absolutely necessary for the porpose of 
understanding the philosophy of the Bhagavad Gita. I shidl 
not attempt to prove every philosophical principle I am about 
to lay down in ^ the same manner in which a modem scientist 
attempts to provg all the •laws he has gathered from an exami- 
nation of nature. 

/ 

In the case of a good many of these principles, inductive 
reasoning and experiment are out of the question ; it will be next 
to impossible to test them in the ordinary course of life or in 
the ways avaUsible to the generality of mankind. But, neverthe- 
less, these principles do rest upon very high authority. When 
carefully explained, they wJU be found to be the basis of every 
system of philosophy which human intellect has ever construct- 
ed, and furthermore, will also be found , — I venture to promise 
— ^to be perfectly consistent with all that has been found out by 
man in the field of science ; at any rate they give us a working 
hypothesis — a hypothesis which we may safely adopt at the 
commencement of our labours, — ^for the time being. This hy- 
pothesis may be altered if you are quite certain that any new 
facts necessitate its altei%tion, but at any rate it is a working 
hypothesis which seems to explain all the facts which it is ne- 
cessary for us to understand before we proceed upon a study of 
the gigantic and complicated madiinery of nature. 

Now to proceed with this hypothesis. First of all, I have to 
point out to you that any system of practical instruction for 
spiritual guidance will have to be judged, first, with reference to 
the nature and condition of man and the capabilities that are 
locked up in him ; secondly, with reference to the c^osmq^ and 
the forces to which man is subject and the circumstances under 
which he hag to progress. 
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Unless these two points 4re sxiflioiently inyestignted, it will bo 
hardly possible for ns to ascertain the highest goal that man is 
(^pable of reaching ; and unless there is a definite aim or a goal 
to reach, or an ideal towards which man has to progress, it will 
be almost impossible to say whether any particular instruction 
is likely to conduce to the welfare of mankind^or not. !Now' 1 
say these instrnctions can only be understood by examining the 
nature of the cosmos, the nature of man, and the goal towards 
wbiijih all evolutionary progress is tending. 

Before 1 proceed further, let me tell you that I do not mean 
to adopt the sevenfold classification of the principles in man 
that has up to this time been adopted in Theosophical writings 
generally* Just as I would classify the principles in man, 1 would 
classify the principles in the solar sysiLem and in the cosmos. Thbre 
is a certain amonnt of similarity and the law of correspondence — 
as it is . called by some writers — whatever may be the reason, — is 
the law which obtains in a good many of the phenomena of nature, 
and very often by knowing what happens in the case of the micro- 
eosm we are enabled to infer what takes place in that of the macro- 
Onam* Now as regards the numbers of principles and their re- 
lation between themselves, this sevenficld classification which I 
do not mean to adopt, seems to me to be a very unscientific and 
misleading one. No doubt the number seven seems to play an 
importmit part in the cosmos, though it is neither a power nor 
a spiritual force ; but it by no means necessarily follows that in 
every case we must adopt that number. What an amount of 
confusion has this sevenfold clashification given rise to V These 
seven principles, as generally enumerated, do not correspond to 
any natural lines of cleav age, so to speak, in the constitution of* 
man. Taking the seven principles iu the order in which they 
are generally given, the physical body is separated from the so- 
life-prioeiple ; the latter from what is called lingua sarira 
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(Terj often eonfoniuled witb tv^a^vta seurita.) . Thne the phj* 
sical body is divided into three ^nciples. Now here we may 
make any nnmfier of divisions j if yon please, yon may as well 
enumerate nerve-foroe, blood, and bones, as so many distinct 
parts, and make the number of division as lar^ as sixteen or 
thirfy-five. ButAtiU the physical body does not constitute a 
separate entity a^t fiom the life principle, nor the life prin> 
ciple apart from the physical body, and so with the Ztnpa tariryf. 
Again, in the so-called “ astral body,” the fourth principle, when 
separated from the fifth soon disintegrates, and the so-oaUed 
fourth principle is almost lifeless unless combined with the fifth. 
This system of division does not give us any distinct principles 
which have something like independent existence. And what is 
more, this sev^fold classification is almost conspicuous by its 
absenee in many of our Hindu books. M ratea coimderable 
portion of it is almost unintelligible to Hindu minds ; and so 
it is better to adopt the time-honored classification of four 
principles, for the simple reason that it divides man into so 
many entities as are capable of having separate existences, and 
that these four principles are associated with four tyfodhit* which 
are further associated in their turn with four distinct states of 
consciousness. And so for all practical purposes — ^for the purpose 
of explaining the doctrines of religious philosophy — I have found 
it far more convenient to adhere to the fourfold clasification 
than to adopt the septenary one and multiply principles in a 
manner more likely to introduce confusion than to throw light 
upon the subject, I shall Iherefore adopt file four-fold classifica- 
tion, and when 1 adopt it in the case of man, I shall also adopt it 

* Four VpadhU tiie Ege— the neflecM inage of thelAigoe in 

Emna Sariiw—M tbe v^icle of the Light of the logoe. This is sometJniee 
called Sananya Sarjra in Hindu hooki. ifut atirfeUy apeehing there axe only 
three Dpadfaii. » • ' | . 
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ift case of the mIk j^stoaiyAmdaleQ ia the eaaeof ihe pinioi- 
^eethat arete befeaad in the oownos. B7 ooeaioel mean 
net iite eobr igmtent oa]^> bnt the whole of the eosmos. 

^ InentimeiMtingtiwKmpnndplM laroeeedindie eider 
of Ovphidoa^ whidh aeems to be the most convenient one. 

I dudl point out what position each of tlMsegprinciples occu- 
pies hi ihe evobiiion .of nature, and ih passing from the First 
Oaase to the organized human being of the present day, I shall 
give you the basis of the fourfold dassification that I have pro- 
mised to adopt. 

first principle, or rather the first postulate, wHch I have 
to kj down is the existence of what is called FarabraAmam. 
Of ccmrse there is hardly a system of philosophy which has ever 
denied the existence of the First ' Cause. Even the so-called 
oBieisis have never denied it. Yarious creeds faaVe adopted vari- 
ous theories as to the nature of this First Cause. All sectarian 
dkputes and differences have arisen, not from a difierence of 
iq^lnion as to the existence of the First Cause, but from the dif- 
fji^enoe the attributes that man’s intellect has constantly tried 
to impose upon it. Is it possible to kno^ anything of the First 
, CaUM f No douht it u possible to something about it. It 
- is possible to know aU about its .manifestations, though it is 
ipapossifale for human knowledge to penetrate into its 
tnino^ ussmiw and si^ what it really is in itself. All religious 
. pldSmufili^Fa W agreed that ihis Ifrst Cause is omnipresent and 
UheaBah it is Subject to periods of activity and pas- 

. iWhan^v OiMw^ vfaLu/a comes, it is inactive, and when 
’ ,|si|d|tj^-'0«i;4a9Poeeb k becomes active. 

. ‘ events red voason for this activity, and passivi^ is un- 

or anything like 
beoanse all 'that we know 
b>,a .deSaifo organism. What 
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enoe to thid ^iiu^le iM« ' It'ls msittiiifll ot ^^Bicatlii 
it6constitation,and' it is not obje^ve ; it is sot<^i»riSBt in 
substance, as it ifere, or in essenoo, £rom ParabtcAM^kein, and yet 
at the samd time it is diiorent it in, .haring aft indrHd'oid* 

ized existence. It exists in a latent oendililion in the bosois ' OS' 
Pardbrahmanif a^he tinM of pndaya Jnst» for instance* as tiie' 
sense ego is latwt at th6 time of susftigitiM sleep. It is aliea 
described in our books as eatt^idctnMiidcm, and bj this epi^et 
you must understand that it is sot, and that it is oMi a^' 
anandam. 


It has consciousness and an individuality .of its own. I may 
as well say that it is the only pereoncd Ood, perhaps, tiiat exmts 
in the cosmos. But not to cause any misunderstanding I muirit 
also state that such centres of*energy are almost innumerable in 


the bosom of Parahrahmam. 


It must not be supposed that thn 


Logos u but a single oentFO of energy wluoh is manifested by 


Parabrahmam. There are innumerable others. Their numbm ie 


i almost infinite. Perhaps even in this centre of eaetgj called tile 
Logos there may be differences ; that is to say, PotrabrcAnt^ni 
can manifest itself as a Logos not only in one particular, dofinite, 
form, but in various forms.. At any rate, whatever may be tiie 
variations of form that may exist, it is unnecessary to go minntely 
into that subject for the purpose of nuderstanding the Bhagavad 
Gita. The Logos is here considered the Logos in the abstract 
and not as any particular Logos^ in giving ^ those instraotkms 
to Arjuna which are of a general ap^cation. The other aspect 
• of the Logos will be better understood if I^iid. out to you the 
' nature of the ^er principles that start into existeime subse> 
quent to the existence this logos at Verlnm, 

Of cours^ this is the first rntni^tation of Parabrv^mm, the 
first ego tfaqii^pears^ the co«Mhiit the bcgbming of aU eraa* 

tion and; jihe end ql aifi evohi^m* kt Is 'tim ont iMurce sli 

« \ ' .1 
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«SWg7 ik the ooemoB, and ^ basv of all branobes of knowledge 
ajod wfaat is m(we, it is, as U were, the tree of life, because the. 
dut^oea^fam wdubb amnaaief the whole oosmoa ' firings from it. 
'When ODOe Ibis ego starts into existence as a oodscmqs being 
havii^ objeeUve eonsdonssesp of its own, we shall have to see ' 
wbat the lesnlt of this objeetiTe oonsoiensness^ will be with re- 
feraifie to the one absolute and* nnooiditione^ existence from 
whioh it starts into manifested existence. From its objective* 
standpoint, Paraibrahmcm appears to it as Mvia^aJcrili. Please 
bear this in mind and try to understand my words, for here 
is the root of the whole diScnlty about Pwnaha and Prakriti 
fdtl^thevsriotts writers on Yedmitio philosophy. Of course 
this Mulaprakrki is material to us. This MtdaprakrUi is no 
more Parc^ahmam than the bundle of t^tributes of this pillar is 
^e pillar itself ; Parabrdhmam is an unconditioned and abso- 
lute reality, and MidaprakrUi is a sort of veil thrown over it* 
Pc/rabrahmam by itsdf cannot be seen as it is. It is seen by 
the Logn with a veil thrown over it, and that veil is the mighty 
expanse of cosmic matter. It is the basis of material manifesta- 
tioBS in the cosmos. * 

- Agam, PcrahrahmoBm, after having appeared on the one hand 
as the ego, and on the other as MvAaprakri^f acts as the one 
fSasx^ through the Log^. I shall explain to you what I mean 
bythis ading through the Logot by a simile. Of course you 
must not stoetoh it very far ; it is, intended simply to help you 
to feam some Idnd of conception of the logot. For instance, 
^ sun may he eomnared with the Logos ; light and heat ra- 
dig^ feod it, b^ its. heat and energy exist in. some unknown 
* * ^***^¥*^ ^ tod, are.dilGcaed throughout space as visiUe 
light and bfeat^il^itii instrumentality. Such' is the view 
h^ofthesunl^t^tomtot^liilQS^ In themiHa wymi- 
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its objective form is vmJ^cari Vadh^ light of tho is the 
maMycmafaxmfWoA the£o^ itsetf die jpos^ontt for% and 
Pambrahmam the para aspect oi that VaA. It is by l%ht 
of this explanation that we must try to anderstaad certmn state* 
ments made by various philos<^he» to th4' effect that the maaii* 
fested cosmos is Verhum manifested as cosmos. 

These four principles beartiie same rdationehip to oneaaother 
as do these four conditions or manifestations of Vaxih. 

1 shall now proceed to an examinaticm of the prlndples that 
constitute the solar system itself. Here 1 find it useful to refer 
to the explanations generally giyen with reference to Prana* 
va and the meaning of its matraa. Pdimcma is intended to re- 
present man and also the manifested cosmos, the fiourprindples 
in the one corresponding to the four in the othmr. The four 
principlv in tibfe manifested cosmos may be enumerated in this 
order.* !^st,* FisAwonora. Kow this Vuihwanara is not to be 
looked upon as merely the manifested olgeotiye world, but as 
the one physical basis from which the whole objective world started 
into existence. Beyond this, and next to this, is what is called 
IRranyagarhha. This'again is not to be confounded with tiie 
astral world, but must be looked upon as the basis of the astral 
world, bearing the same relationship to the astral world as Fisk* 
wcmara bears to the .objective world. Next to idiis there is 
what is now and then called Eneara ; but as this word is likely 
to mislead, I shall not call it Emara, but by another nnme,alB» 
sanctioned usage — Svbraima^ And; beyond these thraoit Js 

generally stated there is Pm'ofe'oAinam. As regards, tbiS'fomtHx 
princifde diffisroaoes ni cpinfon ibnre sprung up^ aiid.lrom these 
differences -any ummait of difSetdiy has ansen. ' ' Fur 
jde, weou^tohnre,-MW«hsiw»;fo«tfas esBmii%'emBe 
pie or entity lui of. thb ptdsei^des start intn:, 

existence sad 
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be ibe case, no doubt we ongbt to accept the Avyaktam of the 
Sankfayas as this fourth prind^. This Avyaktam is the Mur- 
taiprakriti vhidi I have already explained as the veil of Para- 
hrakmam considered from the objectiTe standpoint of the Logos, 
and ibis is the view adopted by the majority of tite Sankhyas. 
Into the details of the evolntioB o{ the solar si^stem itself, it is 
not iMoessary for me to enter. You diay gather some idea as to 
the way in which the various elements start into existence from 
these three principles into 'which Mvlaprakriti is difiFerentiatcd, 
by emsmining the lecture delivered by Professor Crookes a short 
toe 1^0 upon the so^alled elements of modem chemistry. This 
lecture will at least give 'you some idea of the way in which the 
so-called elements spring from IftsAwanara the most objective of 
these three principles, which seen* to stand in the place of the 
pniyls mentioned in that lecture. Except in a fbw p^j^ulars, 
this lecture seems to give the outlines of the theory pi physical 
evolution on the plane of YUhwanara and is, as far as 1 know, 
to nearest approach made by modern investigators to the real 
occult theory on the Subject. 

These principles, in themselves, axe so far beyond our common 
•j^eorlwoe as to become objects of merely theoretical conception 
ati|d mferenee rather than objects of practical knowledge. Of 


Odnitse if it is so difficult for us to understand these different 
prhiffiples -as they exist in nature, it will be still more difficult 
for na to fom any definite idea as to their basis. But at any 
lEtoO to evddntol and to work of differentiation of these prin- 
li ia> niAto| <whidi appertains more properly to to 


, toe soiencenf spiritual ethics, and toe 

that I have laid down will anffice for our 
must Oepodv^ witoont my gobgthrongh 
tot out of toeso toto principles, 
baifr’totttdiihiotf MttkiprakliH to whole; manr 
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Md jNdwr afrteoi oith »U diATisioiu olyosH in $1 1)M stacM 
into })fang* Beur m auttd also Aat one energf ubioii woslcs 

oat dia idiols poDom of evoktioa ii that light of iibo ZofM 
whioh ia difos^ tfaiovgh aU tiiaae pnadpleaaDd aU thahrsMUta* 
It ia tSw one lij^t that aiarta ^th a certain dafinho 
impnlae oommaidt^ted bjr the inteilactoal energy of the Zk^ 
and works out the*,wliol& pcograoune igntni the oommenoemeni 
to the end of evoltttion. Ilf we be|^ onmainination from the* 
lowest organisins, it will he seen that this one H& is, as it 
andifferentiated. Now when we take, for instance^ the minenl 
kingdom, or all .those, objects in the oosmos which we cannot 
strictly speaking cdl living organisms, we find this light undif- 
ferentiated. In tbeoonrse of tame when we teach plant life ii 
becomes differentiated to a oon^eraUe eztont,aad organisms 
are forn^ whieh tend more and more towards diffnrentiatioa 
Atitl animal li|e, we find that the difibrentiation 

is more oom^t^ and this light moreover manifests itsdf as 
conscionsnoss. It most not be supposed that oonsoioasaess is a 
soit of independent entity created by ^is light ; it is a mode 
or a manifestation of thw light itself,. which is life. By the time 
we reach man, this light becomes differentiated and fbrms 
cmtre or ego that gives rise to all tiia mental and jdiysieil pro- 
gress that we see in tbanprocess of cosmic evointioD. Uda 
differentiation resolts in the &ft instimoe from tiia envixmiiMBf 
of partioular organisms. The vnriow actioos evoked in a given 
organism and those whidb it evokes in otimr oiganiaDttOeiinfli"'- 
BuxTOundiags, and the detions whkih it gonpstwe in 
tiiat stage, ean hardly Iw oslled JQwi^ stiO|kiBiani4<i«^^ 
may perbajpa, have a oerlain effeol hi detwMjkMfl^ 
manifestatioiw of that li|biewvgy lMi ia 
time we reach man, 4^ ona ligji^ li^cottMh 
certain' OMmadli oiut keaoo 



.|^ ^ «ni^ 4^/ i^ Itm -luna 

|ji^p^iNt:4)»,’fe^ aa4 iJ>« ,<eA^.^'ibi^,^ |l4gHnM;,,il^ 


4i«f;$^.fi)nBd^ lnjmuDU.. Fini, ii^» u Jbo^, 

«^fti m aesd a^ go^xoio dat«^ m aj^iortaia ^aota 
^|l((|L,jGidU^ «i^ si i^lil^Bioiojj^ili^ tojitsk,^ 
I^BMfi«^iilnnB•^priloe. i^ip^,(kmhk o«riai|i fanmdiiM ci phyinology 
4o Iweonke -isifctem of emnderalUb iiapcvtimcci ia.dMdiag 'wiUi 
aMttii^flidseoia swuaud^ tnth Yojgis PiUlpfopligr : biMi we need 

I|a6 ^0008 tiiOM qoes^e At |«e0»i»L 

there ie-t^ mtkdma tarirth Thuhean to toe phyeieal 
..Ibod^'toe eeme rektieneh^ wldeU>to«.iietnl world bean to toe 
iMlj^edare. {dsneof toe eoler ajrateniii It is Boiiiietoa||r oalled 
ihmmn^ in me toeeM^hioal diaaertattmia. IlihOaKdNaonAte 
<to(pMinoai hae ftren riee alee to • muoooo^toin i^ the jxrinr 
4^[ito«i^ed ihiiiiaeepMMoto tola eeini body itaelf, and is tmw* 
^jeraaedtoto it- fitoit janot ao. B ia eomposed of elemaitB 
•3tf fid^>A.^|^reBt]>atoto< Baeepseease not difbreniiatod 
‘4i|^ ioMdtoi eitto toe h^ btoag composed of 

.. dtoM.toetona^i^^ powera of aetioii,,and j^nj^tece coneidn* 
tom those toand ii| toe|i|ipn(^ cngaoiam. Saraaa 
iRMM^eatt ^jf beoMteei^ » oeadra of jm^iia;^ oentee 

. s-td tomato toin^.into widitoiitolhiid. 

>eftoNMtoM^N^^ ^ uum si toe smu^JasHtow 

d^hMtatoito^.ef Je2l;toeae •oosesie 


case a 


'p i rite ii ^ ’#(^''’ij^ -iaii flb”ln ‘#li' 

k''«l^'^ Ii§ 'n^^B^Skk, u ^ «mI' Ji^j0 4i)i 

'''Sgoi^'^otdtt'^,«B^ id'ktLWt^kKT.i^ 

'«iB|ili(m of #^tcry I BhaB^aq^WWi ittjr bx 
'togttige.. instaiiM^ W c^Mn^MOre liid 

lotitolaii^ Su^^NiiBe 1 fttke se^^iiirrwiB mjlwul, ml^ 
a x^Mstaott <^'^'iai^xittke''idie 

iitt iDUTox — nf ii|knit a pc^Hed ateySie j^bto ' and inka ikfc 
xa78 arliidi are refideled in litfiir tam'firom ibe j^late ML ap(tt''a 
waS.' ' ifow ve have iSarebiflaaga^^auTlMbg rtatferliiKa'^^'^lia 
other, and one being uoie ren^E^badeut^ut ^ ether.’ d Mh 
OMnpare the clear minor to hwrtuM Mfim, the iiaeifeiiffie pfadd to 
the Mh^al body, and Hie vdtt to Hie ^ysieal body, lia omIl 
ci^ifinite* Hmhtm is formed, 'aod that iimbtun or reSeOthd 
ia for Hie t^e bemg ooniideted at the aeH'. Ma&aai 
foihned on the astral body ghrea rise to the hfaa of self hi ^it 
<«faen considered apart fimn the physkid body ; the^^AMam 
formed in the karana «»Hm gWea rise to Hie most proariiiei^ 
form of indiridiMdity that man possesses. Tottstfll farftwiae 
that Hiese various ^Mbceigu are not of the saito lustre.- !0» 
Instre of Him Kmham yon mi^' eompare to man’s Imowledge, 
and it grows ftebler and^fssidm aS t^ zedecHenis tnmsfMMl 
'fittns a desr one Inn riear^ 'tmd.so on’t^ yon g^-.to . 

^ physical body. Oiir luOtHd^er d^pnoda ttadn^ on . the' 
eondiHen oPthe and yon wiffi^alao obaorve that 

Hw hndgo of 1 ^ nm <m a Hen; sncftno of hodh^W 

and renddnsd ;^iMB % IhO motkm ef Hj* ^ 

kf^ maa^d paMl^ trad amoHotia im may the himgO 
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iikiJi tbk 'IdeKHitf i«if'ik^'ddttas«^ liMi 
>JISiifi^0naf, ^gmSk y^iet. ^ 

■Biui^ «ttd Sw l m gM t^wayt^- bave. dkttiio% <itli^[<d j&si ii » .• 
didmshm idea. , st^KMe ifaat^^Sieia ghMH; anen eaSii 

tiud: Idle idea 4 fAe^ ^ debieiro. for ib««w»Mnea'iirli»^^ 
J<d|m Bteari'Mill t0^»^|K)se &at tbe ideairf sc!|F is fiMjiu&etwed 
from a e<^osliaiBtiim ot .series «£ nSeBtal' states. |t is awt a 
maaafrMffciaeed idea, as it vm», sot a setxmdaiy idea iHbieli has' 
ansed frenr^aBif simes ef frestal staiet. It is said to bed^ostre, 
as Iihate heestr^i^ to^splaio, heoasse toe real self -ir toe 
'I/eijg9$ xtself, asd .erlat is g^oerally ebnsidered as toe ege is Imt 
Ito refleotum. IP you say, however, that a reflected image ean- 
act as an. iadividual hmsg, Jhave amply -to remisd yon 
toat my simile caanot he carried 'Very far. We flsd that each 
tortmot image can form- a.i^parato oentre. Yon inU see -iS' 
what diffioslty 4t will land us If yes deny tois, and hold &e s^ 
to be a sepaiate estify in itself. > If so, while 1 am in my objec- 
tive stated oonstionsness, my ego is something existing, as a 
real esti^ in;toe jdiysical body itstif. How is it possible to 
tiwutEsr.tos same to toa astral body? Then, again, it has also to 
hetrasrfrxced.to^toe haree^jKmra, We sb^frida still greater 
in.' .traasforriag tow entity to the Lf^ot itself, and 
yim amy dc^t^d,, upon it untoss a man’s ^dividuaUty or 
lego can be trasiderred to toe Zoyos immortidity is only asam^ 
In eerttis peodiar eases it toll be very difficult to account for 
« large sutohar ofphenommia on .tite basis toat this self is some 
cdl. energy or soiEie existing monad tmniferrto 
fr(^ i^K^Aito' ' 

' in'- Tedanf^_ 

of -aibd; a 
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Hba fmm9t‘ *tra^ uiii ^ ^ui%, ^ 

■ktmf a differeaeffle aif ^»{nnbB aa'to ^ 

aftdra lihe ^aAilftainoiple as t bars already said, ioA 

l^tmatise to vatiab* misooseepitisfis. I^ow, for iosiaso^'ab- 
opn&^^ to 'wwe'Mbvora of the Saa^j^ plulosojAy, at dajr ' 
rate tium 'adio tf» tafled mrenm^'' $aink1^(Uy man has 
ttoree'priBOipleS) mth iheif ^t;;yalifcw»'to. oomplete the qiuteiv 
hary. ISijs AvytJekm is' Midapr<deri^ os' rather ParcAnthnum 
manifested in Mtdojarokriti as its t^atdki. In this view Pant- 
brahmeMt is really the fourib.principle, the highest prkidple in 
man ; and the other titree prinoiples simidy eaist in it and by 
reason of ijb. That is to say, this Avyaktam is the one prindj^e 
‘which is the root of all self, which becomes d^rentiated in the 
oonrse of evolution, or rather Vhi<h appears to be difierentiated 
in &e 'varions organisms, which subsists in every kind of vptdki 
and which is the real spiritnal entity which a man has to reach. 

Now let ns see what will hi^pen according to this hypothesis 
The Logot 4s entirely shnt cmt^; it is not tfhen notice of at all; 
and that is the reason why these people have been called n^« 
wara «ank)iya« (not because they have denied the mdstence of 
Pctmbrahmcm for this they did not — but) because they have 
not taken notice of the Logos, and its light — the two most 
infortcait entities in nature,-'i'4n classifying the pdnoiples of^ 


n. 


'1^ v^y keoture I hded to trace the codbe of the &stbO|^n> 
iio Anitan^ ovol^kHS^ oud in .doing so I s**^?*”*^ » 


ddth 


ooniilli'tihtdv^ 'Of 'C^ font mam\^i^plM that 

-oj^brath" 'M cc^ds. H siv> the f<w 

t|te'-|atis"<if tbO'Who^ 'maaifea- 
'daHhod tito‘''iMdnro pi' tho ^ir prinel]^' 
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will beet insiiiid &e explantt^os' IbiA’il 'Jtttve gfvei^ 'tf^ 
'amieit le <» a dtMr tiiidexs&sding df ibeMpiSliudplei' ^ 
Wrlxde Teihlitie doctrine is expUeeble ; and, ttwedver, on ad» 
cMoit of fldsecAiiWptions introdaoed es i^egUdb' the tiaiiire of 
ibstae iff^otples, ‘die rdifpotu philosopJusB ’tpf various Batioms 
iMve^eome terribly oonAued, and ibfeifenceB have been drawb 
from vnfong assnmptidns, whidi wonll not necessarily fbllov 
frma a exareet understanding of these principles. 

Ill wder to make my position dear, I have yet to make a few 
more remarks abont some of these principles. Yon will re* 
mambwthat IJuive ^vided the solar system itself into four main 
piitaeiplCs and called them by the names assigned to them in 
treatises on what may be called^ Y/laraka Yoya. Tharam, or 
Pranmat is also die symbol of the manifested man. And the 
three Matrat Withont the Arihamotra symbolize the three 
jntndples, or die three manifestations of the original Midapror 
kriti in die solar system. Sdnkhya Toga, properly so called 
mainly deals with these ditee principles and the evolution from 
them of aU material organisms. 1 nse the word material to 
indicate, not only the physical and astral orguisms, but also 
organkms on the plane higher than the astraL Mnch of what 
on tiiis plane also is in my opinion physical, tbongh perhaps 
it may differ hi its constitution from die known forms of mati^ 
dh the ordinary objective plane. The vdide ^ this manifested 
solar system is, strictly speaking, within the field of phydoal 
zeeeandi. As yet wh have only been surveying the trapm^^ea 
of the mitward cosmos. It is that, and that alone, whi^ pbiy** 
aicai scnepof^ has, up tp thn iiinc, reached.. 1 have not 
di|^t^ donbt that in oonise of time ph^sicef sehmee wUl bp 
> able topeneteate deep into the snd^ying' basis, t^i'evref^^ 
to the Sutntma of avt Yeduitic writers. 



itofim oit. .niB ftauLf H 

of Sa|ik})7» philQ«(S>b7 

liliNB eomipj^Rmtfu^ ^ Mtd(^pfjakriU aU ^ yaariooii pi^Takal 
i^uiift 8 tatio(ia> .(It most not> hqvovor, h& (H){>po»a$l. tbo^ I la 
waj nqlihoriae the waj in 'whioh Ssnkhya |diilo4op^i at 
preaeot understood; traces ont <he ojri|^ bf these manifestationa. 
On the contrary) ,t|iere is every resatoi tp bdieve that enqidrera 
uito phyncalscieqqe in the West) like frdessor Crookes and 
others, will arrive at %mer resnltl than are contained in the 
existing systems of Sankhya philo 8 <^y knovm to ^ pab|ie> 
Oocnlt science has, of cotirse) a definite theory of Us own to 
propound for the origin of these organisms, but that is a matter 
tiut has always been kept in the background, and the. details 
ti»t theory are not necessary for the purpose of exphuniog 
the doctrine of the Bhagavad ^ita. It will be sufficient for the 
present to note what the fidd of Sankhya philosophy is, and 
wlmt it is that comes within the horizon of physical sciencO. 

We can form no idea as to the kind of beings that exist ,pn 
the astnd plane, and still less are we able to do so in the case of 
those beings that live on the plane anterior to the astral. To 
the modem mind, everything else, beyond and beside this ordi> 
nary plane of existence, is a perfect blaak. Bnt occult sdence 
does definitely formulate t&e existence of these finer planes of 
being, and tiie phenomena that now manifest themselves in the 
eo-called spiiitualistio seances, will give us some idea of the 
beings living <m die astral jdrae. It is well known that in moat 
of par JPeranoe Devos are mentioned as existing in Swarga. 

All the Dtvaganams mmtioned in ihejhtratuu are not in 
Sweurgo* Fosus, Eudrat, Adidas and some other dasses ve 
no doubt i^fvas e^tiy so-oaUed. But TakaksUf &cmdharvas» 
JSjhmdrae and eevendT O^mr Gemarht must be inoluded amongst 
^ behags that oust |daae of the wtral Hgltt. 

Zheso that itihahit the aet^ pUuid are called by the 



91^} uptm ^ tSAaXTAO «avA. 

amu) of idenui^tali to oar toeoso^^Uoal Miitibii^. 3sl 
tiwSdas otowaxtob, properfy 8<M»Ued> tiimf »» still 
toftogSy sad ii; is to tibeae bitier tiuit tiie nameci^sMi is stdetiy 
uppMcsids. Ito jwt oudce tiie mistake of tidaktog Sha 
yrerd Dvm smkubs a .god, sad tint because we bave thiiijr^ 
tkiee orores ci, JOwat, w« tiier^ore worsbip ^^rty^Iuee ort^ 
of -gods. Tbis is aa uxifortniiate bltmdi»r g^jenlly c(mmitied 
by. Emiopeaiu.. JDeva is a Jktod of spiritifad being, and because 
the same word is used in ordijury parlance to memi god, it by 
no means follows tint - we bare and worship ifairfy-three croies 

gods. Thme beings, as may be naturally inferred, have .« 
certain affinity , with one of tiie three component t^podAtS into 
ediich ve toLve di^ed man. 

.One (Organism has always a oertato affinity with'anotiwr 
oiganism -oomposed of the same materials and existing on tiie 
same plane. As may naturally be expected, tiie astral Imdy 
man has affiimty with the elemmttals, and the so-called kkrana 
tarira of man with the Deoat.- The ancient writars on Hindu 
philosophy have divided the oosmos into three lokat. The first 
is Bhulokof the second BhuvartokOf and* the tiiird Sumsrloha. 
BhttMia is the physical piano wfih which we are generdly 
aoi^punted, Bhuvatloka is, strictiy* speaking, the astral .jdane 
it is sometimes eaUed Anitariktham to tiie Hpanishads. But 
this term is not to be ut^erstood as simply meaning tiie whide 
extent of the atmosphere with whudi we axe acquainted. 
word AtMokAwn, is used, not to its general sense, hut to a 
teohnkal one fieloi^tog to the philosofddcal termtookgy-adityted 
‘by the authors of the works in, whloh it occurs. SmaAoka is 
what is gepertidy . known as Swargcm. At. any mite it is 
DfwAim of ,toe titoMopIfieal -wri^ga . cafied 

tHwukm by Buddie, and Bmaegam fbyiibo'.Siadus, wa 
kKM^ l%hty dtims of i$u‘^so‘:ealtsd 
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as the light and energy of the Logos. Now we see the first 
manifestation of ParabraKnuim is a Trinity , the highest Trinity 
that we are^capdlble of understanding. It consists of Midapror 
leritiy EsatOara or the Logos^ and the conscious energy of the 
Logos j which is its power and light ; and here we have the 
three principles UQon which the whole cosmos seems to be based. 
First, we have matter ; se&ondly, we have force — ^at any rate, 
*tho foundation of all the forces in the cosmos ; and thirdly, we 
have the ego or the one root of self, of which every other kind 
of self is hut a manifestation or a reflection. You must bear in 
mind that there is a clear line of distinction drawn between 
Mulaprakriti^ (which is, as it were, the veil thrown over Paror- 
hrdhmam from the objective point of view of the Logos) and 
this energy which is radiated from it. KrUhna, in the Bhaga- 
vad Gita, as I shall hereafter point out, draws a clear line of dis- 
tinction between the two ; and the importance of the distinction 
will be seen when you take note of the various misconceptions 
to which a confusion of the two has given rise in various systems 
of philosophy. Now bear in mind that this Mulaprakriti 
which is the veil otmParabrahmam is called AvyaJetam in 
Sankhya philosophy. It is also called Kutmtha in theBhagavad 
Gita, simply because it is* undifferentiated ; even the literal 
meaning of this word conveys more or less the idea that it is 
undifferentiated as contrasted with differentiated matter. This 
light from the Logos is called Daiviprahriti in the Bhagavad 
Gita ; it is tho Gnostic S<^hia and the Holy Ghost of the 
Christians. It is a mistake to suppose that Krishna, when 
considered as a Logos^ is a manifestation of that Avyahfarn^ as 
is generally believed by a certain school of philosophers. He 
is on the other hand Pixrdbrahnuim manifested ; and the Holy 
Ghost in its first origin emanates through the Christos. The 
reason why it is called the mother of the Christos is this. 
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When Christos xnanifests himself in man as his Saviour it is 
&om the womb^ as it were, of this divine light that he is bom. 
So it is only 'when the Logos is manifested in lyan that he 
becomes the child of this light of the Logos — this — but 

in the course of cosmic manifestation this DaiviprakrUi^ instead 
of being the mother of the Logosy should, strictly speaking, be 

r> 

called the daughter of the Logos. ' Tp make this clearer, 1 may 
point out that this light is symbolized as Gayatri. You know ^ 
Oayatri is not Prahriti. It is considered as the light of the 
Logos, and in order to convey to our minds a definite image, it 
is represented as the light of the si^n. But the sun from which 
it springs is mot the physical sun that we see, but the central 
sun of the light of wisdom. This light is further called the rnalia- 
ehaitanyam of the whole cosmos. It is the life of the whole of 
nature. It will be observed that what manifests itself as light, 
as consciousness, and as force, is just one and the same energy. 
All the various kinds of forces that we know of, all the various 
modes of consciousness with which we are acquainted, and life 
manifested in every kind of organism, are but the manifesta-i 
tions of one and the same power, that power being the one that 
aprings from the Logos originally. It mil have to be surveyed 
in all these aspects, because the pQ;rt that it really plays in the 
cosmos is one of considerable importance. 

As for as we have gone we have arrived at firstly, Parabralimn 
am ; secondly, Eswara ; thirdly, the light manifested through 
Eswara, which is called Daiviprakrati in the Bhagavad Gita, 
and lastly that MulapraJeriti which seems to be, as I have said, 
a veil thrown over ParabrahTnam. Now creation or evolution is 
oommenced by the intellectual energy of the Logos. The uni- 
verse in its infinite details and -with its wonderful laws, does not 
spring into existence by mere chance, nor does it spring into 
existence merely on account of the potentialities locked up in 
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MulapraJcrid. It comes into existence mainly through the in* 
strumentality of the one source of energy and power existing in 
tlie cosmos, which we have named the Logos^ and which is the 
one existing; representative of the power and wisdom of Paro- 
brahmam. ^Matter acquires all its attributes and all its powers 
which, in course of time, give such wonderful results in the 
course of evolutio]^ by the action of this light that emanates 
■from the Logos upon MulnprakritL From our standpoint, it 
will be very difRciilt to conceive what kind of matter that may 
1)0 which has noAe of those tendencies which are commonly afi- 
soclated with all kinds of matter^ and which only acquires all 
the various properties manifested by it on receiving, as it wer e 
this light and energy from the Logos. This light of the Logos 
is the link, so to speak, betwe^ objective matter and the sub- 
jective thought* of Eswara. It is called in several Buddhist 
books fohat It is the one instrument with which the Logos 
works. 

What springs up in the Logos at first is simply an image, a 
conception of what it is to bo in the cqsmos. This light or energy 
catches the image and impresses it upon the cosmic matter 
which is already manifested. Thus spring into existence all the 
manifested solar systems. * 0 f course the four principles we 
have enumerated are eternal, and are common to the whole cos- 
mos. There is not a place in the whole cosmos where these 
four energies are absent ; and these are the elements of the four- 
fold classification that I hate adopted in dealing wdth the princi- 
ples of the mighty cosmos itself. ^ 

Conceive this manifested solar system in all its principles and 
in its totality to constitute the sihula sarira of the whole cos- 
mos. Look on this light which emanates from the Logos as 
corresponding to the sukshma sarira of the cosmos. Conceive 
further that this Logos which is the one germ from which the 
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wlrale cosmos spring, — ^wbioh ooatains the image of the uni- 
verse, — stands in the position of the karana wmra of the cos- 
mos, existing as it does bofore the cosmos comes into existence. 
And lastly, conceive that Parabrohmam bears the same relation 
to the Logot as our atma does to onr karma sanra. 

These, it must be remembered, are the four, general principles 
of the infinite cosmos, not of the solaf* systenr. These principles 
must not be confounded with those enumerated in dealing with 
the meaning of Pranava in Yedantic Philosophy and the Upa- 
n&hads. In one sense Pranava represents the macrocosm and 
in another sense the microcosm. From one point of view Pra- 
• nma is also intended to mean the infinite cosmos itself, but it is 
not in that light that it is generally explained in our Yedantic 
books, and it will not be necessary for me to explain this aspect 
of Pranava. * With reference to this subject I may however al- 
lude to one other point, which explains the reason why Emara 
is called Verhum or Logot ; why in fact it iscalled Sahda Brah- 
mam. The explanation I am going to give yon will appear 
thoroughly mystical. But, if mystical, it has a tremendous signi- 
ficance when properly understood. Olir old writers said that 
Vaeh is of four kinds. These are (^ed para, paayanti, mad- 
h^ama, vaiJehari. This statement you will find in the Rig Yeda 
itself and in several of the Upanishads. Vaikhari Vaeh is what 
we utter. Every kind of VaiJehari .Vaeh exists in its madhyama, 
further in its jM»iyantt, and ultimately in its para form. The 
reason why this Pranava is called Vetch is this, that these four 
ptittciples of the great cosmos correspond to these four forms of 
Foch. Kow the whole manifested solar qrstem exists in its 
Mthsfima form in tins light or energy of the Logot, because its 
hnage is oac^ht up and kunsferred to oosmk matter, and again 
^ wiide counos must neo'essarify exist in the one source of 
woflff finiih Vhidi this light emanates. ISte whole cosmos in 
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ooiucionsness Is or idll be wbea entindy eepereted from vpttUd 
is a tiling utterly inconeeiTable to us, iwt only to u#but to any 
other inteUigenee srhich has the notion of sedf or ego in or 
which has i| disdnei indivktuaUjind existence. Agdn it is- net 
even atmat The word atma used in various senses in our 

f 

books. It is const antiT associated w ith .&e Mfla^n£...aelf« But 
Parabrahtnam is not so associated ; so it is not ago, it is not 
non>ego, nor is it consciousness — or to use a phraseology adopt- 
ed by our old philosophers, it is not gnatha, not gncmcm and 
gnayam. Of course every entity in this cosmos must come uuh 
der one or the other of these three headings. But Parcbrahmem 
does not come under any one of them. Kevertheless, it seems 
to be the one source of which gnatha, gnanam, and ghagam are 
the manifestations or modes o4 existence. There are a few otiier 
aspects which it is necessary for me to bring to your notice, be-- 
cause tiiose aspects are noticed in the Bhagavad Qita. 

In the case of •every objective consciousness, we know tiiat 
what we call matter or non-ogo is, after all, a mere bundleof st> 
tributes. But whether we arrive at our conclusion by logical 
inference, or whether jve derive it from annate conspionsness, 
we always suppose that there is an entity, — ^tiie real essence of 
the thing upon which all these attributes are placed, — ^which 
bears these attributes, as it were, the essence itself being an> 
known to us. ^ 

All Yedantic writers of old have formulated the prindple tirtA 
Paraibrahmam is the one .essencd of everything in the cosmosu 
‘When our old writers atid J*8aivcm ihcdaidambrcAfna,” tiiey 
did not mean that all tilu»e atiributes udiidi we associate iritiL 
the ides of non-e^ shotdd be consideSed as Brahmsm, nor ddi 
they mean that Bnhinian ehoidd be lodred upon as the upadema 
kairanam in the same that eastii^and imtmnrethe spodatMa 
hmvmm id this ^iBar. f!hoy sin^^ meaqt"tiiat the teal 
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in, tlie bondle of attrilMites that our consdousnoBS takes note of, 
4ibe essenoo whidi seems to be the bottom and the foundation 
of all idienomena is Paraifrahmam, whidi, though not itself an 
objed; of knowledge, u jet capable of 8np])orting and giving 
rise ^ every kind of olgeot and* every kind of exis.enco which 
baeomes an olyect of knowledge. * 

Now tins ParabrahiJiiam which exjsts before all things in the 
eosmof is the one essence from which starts into existence a 
Oeutre of energy, which 1 shall for the present call the Logos. 

This I^os may be called in the langnage of old writers either 
JB!sw«ra or Pratgagatma or Saida Brahnum. It is called the 
Verlnm or the Word by the Christians, and it is tlie divine 
Christos who is eternally in tho bosom of bis father. It is called 
Avalokkemuara by the Buddhisis ; at any lato, Aiahkitfswara 
- in one sense is the Logos in gencial, though no doubt in tho 
Chinese doctrine theie are also oihci ideas with which it is associ- 
ated. lu almost every doctrine they hate formulated the exist- 
ence of a centre of spiritual energy which is nnliom and eternal, 
and which exists in a latent condition in the bosom of Parahrah- 
mam at the time of predaga, and starts ^as a centre of consdons 
energy at the time of cosmic activity. It is the first gnatha or 
the ego in the cosmos, and every other ego and every other self, 
oe I aball hereafter point out, is but its reflection or manifesta- 
tion. In its inmost nature it is not ujiLnoteable as PardbraJuiyim, 
bat it is an object of the hig)iest knowledge that man is 
eipable of acquiring. It is the one great mystery in the cosmos, 
with reference to which all the initiations and all the systems 
of philoaopl^ hove been devised. What it really is in its inmost 
natnre will not be a subject for consideration in my lecture, but 
tiasre are some stand-pmuts from whioh we have to look at it to 
undMTstsnd the teachings in the Bhagaxad Oita. 

The fmr propontkms that I am gobg to lay down with refer- 
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"Skanitau* ,mas»Biatm!«at I iHn«.to amke yrUb, 

tO' ibe ifi'ne {^jMeeliU^tB ihe ^ktmaa.bmag. Of h 

cjaSed ih^^kcfravaltarira is <|ie‘ moi^ iB^orianit. . It Is .'iQ^'jber 
estue ls..3iati)«t ibat the lu^^lnr iadmdnalily of .tam 6jdst|!. 
Bir& aftcfTbiftib a new physical ho4y' ooBtetr into extstenoe, and 
pwidlies when ea^y hfe is oyec. ^Sie aetral body, whw^^no^ 
separated froip thf itoron# tarira niay perhaps live on for some 
time, owing to the impulse of aotimi and existmoe, alreaify 
communicated to it daring life, ho^ as these influenoes 
cut off from the source whence they originally sprung, the fmce 
communicated, as it wore, stands by itself, and sooner mr latei^ 
the astral organism becomes completely dissolved into its oom> 
ponent parts. But iarana sarim is a body or organism, winch 
is capable of existing independently of the astral body. Its {done 
<ff existence is called Sutratma, because, like so many beads 
strung on a thread, successive personalities are strung on this 
karana acmra, as the individual passes through incarnation after 
incarnation. By pm^ondily I mean that persistent idea of self, 
with its definite associations, so &r as those associatioos appmr> 
tain to the experiences <ff one earthly incarnation. 

Of course all the associations or ideas of mental states whuh a 
human being may experience are not necessarily commumcated 
to the astred man, modi li^ to the hevram satim. Of all the 
experiences of the phyrioal^man, the astral man, or the harana 
tafim beyoi^ 'it, can only assimihtte those whose constitufbn 
and natovemw' aiarilar 'to ita own. It is moreover but consent 


vri&^afdoe’tfaat all our mantal -atatea should not be preserved 
as moiiA are mmoerned iumrd|3^with the daily avoda^ons, 

or evmi dm <pliy«eal ww^ of die human betei^ there u joo 
oldtet to W |[aj«md»idyj ihmc oontinned p^eservondoh. But all 

. ’ */ . "" .1 •* t e » p ' *0 it. j 1 ■ a 
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in Ww iritb all bia. hlghet aspiraiamu, do baotmie iiii{»'assad 
almost in^blj <m tiie karana tarira. The astral body is 
mply this seat of the lower natore of masa. His aaimal 
passions and cwnotionSi and those ordinary ihon^hti^ which are 
generally eonneeted with &e physical wants of man, may no 
doubt oommnnioate themsdves to the astnd,msn, but h%her 
than tins they do not go. ” r 

This karma aatvra xi what passes as the real ego, which 
tnbsists through incarnatimi after incarnation, adding in each 
incamation something to its fhnd of experimtoes, and evolving a 
h^her individuality as the resultant of the whole process of 
assimilation. It is for tlus reason that the harana tarira is 
cidled the ego of man, and in certain systems of philosophy it is 
called theytva. • « 

It must be clearly borne in mind that this htrana sarira is 
primarily the result of ^e action of the light oS the Xoyos, which 
is its life and energy, and which is further its source of con* 
Boiousness on that plane of MvJaprakriU which we have called 
Suiratma, and which is its physical or matmrial basis. 

Out of ^e combination of these two dements, and from the 
aoticm of the energy of the light emanating from the Logos upon 
that partionlarkindof matter that constitutes its physical frame, 
a hind of individuality is evolved. 

I have already said that inchvidual, existence, or diffe^tiated 
oonscions exie|tence, is evolved out of the one onrrent of lift^ 
which sets the evolutionaty maehiBehi motion. 1 pointed out 
that it is this very .current of life gi»dna% givOs dso 
to individual organisms as ^ prooeedB.on its mismcm. Fnrthen* 
more it begins to manifest whd; wO oidloonsdons lifs,'mgd, when 
we oome to man, we find tint hkoonB(d0a9b>6ividii8i%js dearly 
and, completdy defined by the operation <hw;^oo. < In pro> 
dneisg thisresolt sevwalen^diery fimoeif,s^tt<h^'gpni^^ 
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tile pecttiiar Qoqditioiu ol time, spaoe and enTirooment, co- 
operate with tide one life. What is generally called karana ttuira 
is but the natural product of the action of those very forces that 
have operated to bringabout this result. Whenonce tl»i plane 
of consciousness is reached in the path of progress tiiat indudes 
tire .voluntary actipns of man, it will be seen that those voluntary 
actions not only preserve the>individuality of-the karana tanra 
but render it more and more definite, as birth after birth 
further progress is' attained and thus keep up the continued 
existence of the^iea as an individual monad. So in one sense the 
ka/rama tarira is the result of karmic impulses. It is the child 
of Karma as it were. It lives with it, and will disappear if 
the infleunce of Karma can be annihilated. The astral body 
on the other hand is, to a gre%t extent, the result of the physical 
existence of mftn, as far as that existence is concerned with, his 
physiol wants, associations and cravings. We may therefOTO 
suppose that the persistence of astral body after deatii, will 
rmder ordinary circumstances, be more or less poportional^ to 
the strength of these emotions and animal passions. 

Now let us enquire^hat, constituted aa man is, are the rules- 
to which he is generally subject, and the goal towards which all 
evolution is progressing. It is onfy after this has been deter- 
mined, that we shall be in a position to see whether any special 
rules can be prescribed for ^ guidance that are likely to render 
his evolutiomury progress more rapid than it would otherwise be. 

What happens in the case ordinary men after deatii is this. 
First, the karana tarira and the asbral bo<ly separate themselvea 
from the physictd body ; ^hen tiutl takes place, the physical 
body loses its life and mieigy. Yesterday I tried to explain the 
oonnecftionbetweoi the three bodies and the energy of life acting 
within them, by eo^pani^ the acti<m of this hfi» to the action 
of a aunheaw frUing suocessivaly oa^ne matmial otyects. It 
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tlds that the hgli^ «e^eeted tm 

'to the astral. hodjr> Of ratherinto the astral bod|’, is the light 
that radiates fnom t^'horana soWm. From the jutral hodjr 
it is agigia rtflected oa to the ttJixda tarira, ooasti^ues its liie 
aid exaxgfjttui d^elopes that sense of ego that va es^eriaifie 
in <he j^ysieal body. Now it is plain lhat, if the kamm 
tarira is removed, the astral body deases to^reoeiTe any refleo- 
timu Ste ka/rcma tarira can exist independently of the astral 
bedy, but the astral body cannot survive Idle separation of the 
karma tc^rira, .Similarly the physieal body can go on living 
so long as it is conneded with the astral body and the harana 
mira ; but, when these two are removed, the physical body 
will perish. Ilhe only way for the .life current to pass to the 
physical body is through the medium of the astral body. The 
^ysical body is dissolved when s^arated from the astral body 
because the impulse that animated it is removed. As the 
iarana tarira is on ' the plane of DetacJutn^ the only place to 
iU can go on separation from the physical body is De* 
voichaR, or Swargam ; but in separating itself from the astral 
body it ta^ with it all those impulses, that were accumulafed 
ly'thhdEarma of the 'man dujhig his successive incarnations. 

. These impulses subsist in it, and perhaps it docs enjoy a new 
in JDevachan — a life unlike any with which we are ac-- 
quainted, but a life quite as natural to tite entity that ^enjoys 
it as our oonsciona existmce seems to be W us now These 
impulses give rise to.a further incarnation, because there is a 
certain amount of energy locked up in thetti which must find 
its maaifffiitatdon on physical pla^.. Xtialhas kama that 
leads it onfirqm ineiuMtiott to Incasxmtion, . - 
VTIto natural region of the aaj^ body at 

jm^plane. To the a^t4 plane It g|m^^amd4h{^ it is'detidir*, 
ed Itvmy wre^ desosJll interne |^hydMi';ipi«M^' finr dm 
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for it Moreover it seceesanly foltows that, jost as the kamna 

tcnira cassot ^bsutis on the physical i^ne, the astral body 

cw^t ren^un there dthor. This astral body loses its life im- 

pnlse arhen the karam tarira is sepuhted from it. When 

once its source o^life and energy is thus. removed firom it, it 

is naturally deprited of tiSe only spring of life that can enalde 
• 

it to subsist But astral matter being of a far finer constitution 
than physical matter, energy once oommunioated to it snbsiMs 
for a longer time ihan vhen communicated to physical matter. 
When once separated from the astral body, thn physical body 
dies very rapidly, but in the case of the astral body some time is 
required before complete dissolutio^can take place, because the 
impulses already communicated to it still keep the particles to* 
gether^ and its period of post-mortem existence is proportion- 
ate to the strength of those impulses. Till this strength is 
exhausted the astral body holds together. The time of its inde* 
pendent existence on the astral plane vrill thus depend on4he 
strength of its craving for life and the intensity of its unsatisfied 
desires. This isihe .r^iaon why,.in the, cage of gqijiidfSSRnd those 
wh o dje premat ure .deaths, buying ut.the time of death a stnmg 
passion or a strong desire that they were unable to satisfy dur- 
ing life, but on the fnl^ment of which their whole energy was 
ooinoenimted, the astr^ body subsists for certain length of time, 
and may eyep m^e dospcrute efforts for the purpose of desoend- 
i^Intotiie^lqrsiqBd.plupoto.bring al^ut the accomplishment 
of Most of tbe^ spirtoalistio {dienomena are to he 

acoounted for up<m this principle, and tdso upon the prinoijdo 
that niOuy of tim ph^oinena exhibited at seances are really pro- 
duced by’ draoentftb .(tthi^ naturally subsist on the astral 
^aae) masquetadihg {as it UFcre in ||ie garb of eleraentaiies or 
p aadt at, • ^ \ 
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■ X Qoed Boitf however) -oa^ furtiier into thu braooh of the 
sijibjfKit, u it hae hut a ver 7 innote bearing np<Hi the teadunga of 
the Bhagavad Oita widi which 1 am concerned. Onffice it to 
§a,y, that what haa been stated is all that ordinarily ^bahes place 
at the death of a n^) but diere are certain kinds of karnu 
whidt may present exceptions to the graesal law. Suppose, 
for instancy a man has devoted all his life to the evocation of 
elementids. In such a' case either the elementals take possession 
of the man and make a medium of him, or, if they do not 
do that completely, ihey take possession of his astral body and ' 
absorb it at the time of death. In the latter case the astral-body, 
associated as it is with an independent elemental being, will 
Bubnst for a considerable length of time. But though elemen> 
tal worship may lead to mediumship — to irresponsible medium- 
ship in the majority of cases — and may confuse a'man’s intellect, 
uid make him nunally worse than he was before, these elementals 
will not .Im able to destroy the karana tarirct. Still it is by no 
means a desirable thing, that we should place oursdives under 
the control of elementals. 

There u another kind of worship, however, which a man may 
follow, and which may lead to far more serious respite. What 
may happen to the astral body, may dso happen to the kct/rana 
sarira. The kar<tna tarka .bears the same relation to the Devat 
in Smargeun that the astral body d^ to the elementals on the 
astral plane. In this Devaloka there are bein^, or entities, 
some vicious futd some good, and, if a man who wishes to evoke 
these powers u^re io,fix his attention upon them, he might in 
course of time attract these powers' to hunself, uid it is 'ijaite 
posnUe tiiat when the fbroe, generated by the concentration of 
his attention upon these beings attahrn a certain amount of 
strength, tiie karcma mrifp'a nmy be absoohd^ into <me of these 
tktKUtt jnst as the sstnd body may he absorbed demnutsL 
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Thii'ii a far mote awfoos restilt tiuiti any that efto happen 
to man In the oaao'of elemeninl wwsfaip, f<Hr the siinple leaaon 
that he has no mere prospect of reaidiing tiie Loffo$. 

'whole of hU tndmdndify is absorbed into one of these 
bdngs, and it will anbsist as longas that being exists, andno longer. 
When cosmic prajaya comes it will be dissolved, as all tiiese 
beings wiU be d'isselved. For him there is no immortality. He 
may indeed have life for millions ' of years, bni what are millions 
of years to immortality? Yon will recollect that it is said fllk 
Mr. Sinnett’s book, that there is snob a thing as immortality in 
evil. The /statement, as it stands, is no doubt an exaggeration. 
What Mr. Sinnett meant to say was, that, when those who follow 
the left-hand path evoke certain powers which are wicked in their 
nature, they may transfer thsir own individualities to those 
powers, and subsist in them until the time of cosmic pralapa 
These would then become formidable powers in the cosmos, and, 
would interfere to a Considerable extent in the af^rs of mankind, 
and even prove fiir more troublesome, so faf as humanity is 
concerned, than the genuine powers themselves on account of Ae 
association of a human dndividnality with dhe of these* powers. 
It was for this reason that a])i great reHgions have inculcated the 
great truth, that man should not, for the sake of gain or profit, or 
for the acquisition of any object, however tempting for the time 
being, worship any sudi powers, bnt should wholly devote his 
attention and woi^p to the one trde Logos accepted by every 
hrne and great religion in the worid, as that alone can lead a man 
safely along the true moral path, and enable him to rise higher 
and higher, until' lie' lives in it as an immortal being, as the 
mhnlGsBted Stisaami of .the cosmos, and as the source, if necessary', 
of sparitaal enlighienmeirt to generations to come. 

It b towards this ' end, whioh nuty be .hastened in cmtain 
eases, that all;#N^ioa Is tending. '!^e one great power, that 
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'^fl IJo^fls ssIt^vere lihjS'pBttM^ and is 

iSbu (if lifi^> It goes fortih into wopftd wKh^liU pailerii 
'imprinti^ npon It; and, after goli^ tijron^ tHie ^bole eydie of 
erolnti(m,'it tries to retom to the Logot, ‘wliqnoe it had its rise. 
Stationary progress is effected' hy'the continnal perfecting of 
the U^^Ml di organism through urfaich this light "works. In 
ftselfithas no need of Improvement. What is perfected is, 
neither the Zogos, tav the fight of the Zo|^os, bnt the Vpadhi 
'<» physiod frame ^through which fiiis light is acting. I have 
already said that it is upon the parity 'and nature of this 
VpaiU,''^i the manifest^ clmrheas and 'refulgence of the 
Ligot niainly depends. Xs time goes on, man^s intelligence on 
the spiritual, astral and physical planes will hebome more and 
more pwifect, as the Vjpadhit are perfected, until a oertaui point 
is readbed when he "wfil be enabled to make the fimd attempt to 
perceive and recognise hit ‘Lbgos, nnless he chooses to wiliiilly 
shut his eyes, end pref^ perdition to immortality. It is to- 
wards this end that nature is working, v. 

' ' 1 have pointed out the ibct that there are certain cases which 
may- cause a dlstarhaaoe in the' genbnd progress, and I have ‘ 
' uientioned the tsauses that may facilitate that pte^ess. AH the 
initiations' tiiat man ever invented\were invented fdt the pnrpose 
of giving mm a clear idea the Logo*, 1b j^cdni o4t the gpodl, 

to lay down rales hy which it kl poitibl^'fe fibSitMo'tiliOSIpptoach 
. t^ttemd^watddlHiichmtmeia;^^ ■ * 

' ■ !3fhe8e’«ra‘ the ptvmlsea fimifi ^Cifhihifh ots^ '^Wfattlat 

jRcprdss .-ottdmiichtB;' or h^'neoiSssafy' ^’thesa 

this bhokf sebl' hiJd^ -ids'i^atBBd m 
, ^i^daim»nUi proposititins, SsStid* 



HoM mt ffot, miMVA9 mx. |B 

la ateMvg ^ iheoi7 X |ttT» nak muie - anj tefereiim to 
{NiftiaiibM^ pnaages in tiie Blu^Tad Oita. (tenttaoilar 
tnrniqg ip the t^taobad paamgea ia vludb ^fteae propoai^ona 
are asprenped or im^ed, I should hare <Hily created .oboioaion^ 
it therefore! seemed better to begin Iqr sttfUng the theory in my 
Oim language, in order to give yon a connected idea of it as a 
whole. 1 do not'^think it will be allowed by every follower of 
every religion in jbidia, that these are the jnopositions from 
which Krishna started. The theory has been misunderstood t(y 
a (xmsiderable number of philos^ers, and, in course of time, 
the speculations of the .Sankhyas have introduced a source d 
error, which has exercised a most important ■ influence on the 
devdopment of Hindu philosophy. There is not however tiie 
slightest doubt in my own mmd, that what I have said indludes 
^ basis of the real Yedantio phflo80{fliy. Havmg bnt littib 
^e at my command I have thought it unnecessary to site 
authorities i had 1 done so it would have taken me not three 
days, but three years, to exfdain the philosophy of the Bhagavad 
Gita. 1 shall leave it to you to examine these pn^ositions and 
to carefully ascertain how for they seem ^underlie, not merely 
Hmduism, but Buddhism, the ancient philosophic of the 
Egyptians and the Chaldenm^ the specnlationa of the Bosi- 
erocians, and almost every other system having the remotest 
oonneotion with occultism from times long antecedent to tiie 
so-caUed histmio period ' 

1 wSl now tom to thd^ book itsdf : 

Krishaak^genendly at^poaed to he'an theoi^ 

(Mf Jnetovs pl^ a yuty ..ks^rtaat part in Hindu phikm^ihy t 
and, unless it ia properly undmstood, it is likely, that -great 
misomoeptioas will azise frmn the aoceptaime of the .current 
yiem .AvcOar. H is generally nippoaed, that 

Krislma is this Avalat df the one grw^ persenal CM who eslj^f. 
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ISftiii^ ^doarti ia tiiil tft ibs.'pltywoai'^ii^^ evnrifygjoi^ V***' 
0 m ib 

Attiwto ^ of tuy^ «Ai«ilt tefa^T. \&iiNi 
i^ 0 mika^iii>gm 60 &f .steta^ 
nlfc fltis farttedar -itofof toariiidbJ 

iwtppttirfa Tito 
4^ ^d'^nsaty 

lft4hiiHd ^ 1^ nimmm mcfiffinwi* 
UtlS tniil tbtt Pm0<iJ0em <»il‘ aam 

iriibillBHCt itMf^ W U iam, '0 eonn^ 

connoty dr ratieur 

Cl 'lS0- w i py M al «i>ad% lar tia ese' Micncey ^ aiilksh ^old 
smImni atflitw to ^'Ttupii'fiiipoiiisdy tiba 0a inandalSoii fixf ivory 
90ibWAmmi£a0i10ltittommm^ mpfonadmg 
0ip^ <<% id>to tt aumtiastB ilMlf 
’^4«toto»atofton can oaly be 

0 mSA j{iilS0mMi-0i-0»u£oymtM Emsavtf mi toi hy any 
iBpiinl .«r^ -zifiMRtoeei;to wbaii!<^^^ eaied J*ard>rakmeAi0 

is m Avatar f Ae> 

eii!il^[(g«ia'ite gtaaui, , i(m% is the toto ef 

hmmm'*J00«i-iSmt» ii.a toiftt’ ito 

lagmi lllmy beemoabe^ejimtoJte'^ i0vi$ itomlto 

.0i000tA0M: 'entib^^aeaU'- ;lbHiwaBM!in^ 

. atigiilpiftto «E llri«a]H 00 ■ 0 i 000 ii» 0 t 0 ^ mv 000 k'M 0 m 


MIM MAIr- H 

•f j«Bb ,ibMi^j:s£M^ 4i^ aiiU' edUtMain(SiW7^opift>^^ 
{3ii^4Qii^|4aM^'^i|^dj^ a^<.iqMin^;il|ii^ 

Im^ e|E:^JiV>% 

ht^ , ippMrisd#' / Stndd^tttt iii, ib9 Mm^ i9f 

<|«e!a;!im4(ii jgvm^MrS^ .•wjhw ^ «||anMd 

CW& PciwtHMfbi^B w^ iijW 'yesMu Ufontitil^ 1;^ 

pb^ioal b^f. . ^rinfiyaauaiv 

u.it -««r4» jindv^ Wi. f«'CSMiN>ii* J|WTn4>91gh 

Cbtutimw. do' opt:|io iato fi oilittir. aaal;^«f 

ifafljr ky down. X!hfH«.sre» kiaretorOMkia wMtiow of iQlui^ 

ift09,i who .tako^a nuaro fUkafljpUnal ytov. pi .tiM»..i^pppi^ipai 

Mkdi MLv £kA ilitiad 'XtoMM iMMAftmtftA wiA the ^wimi 

i»med ies9$ at boom, tiino daring. bis eareevf. and fhft# nm 
oi% afier. tihat imian he bpgan to pocdusi Ida tnaadai ap^ 
riiow Ida power at a gcaat toforinerjari janrion ofiaaanfcii^. ^ 
Wfa^ar idui vadpatoob plaooaa a apeciBl.oa8e j» iM mmiti 
loana^or lApther it waa aaah ^^maxm a» woqU, kbprfkpiiil 
the caaeofaracy Maliatma or.MMiaryM’ vrhm bp baoaaiMa 
JimrauUctOf we camudi aay, mdaaa we know a-graai deal aaora 
aboat hint than wha4 the BiUo oaakB«bna. ' ']a tj|0«Fa pl 
Slriahaa Ap aama qiieatioo ariaei*, '^]faliB)riahania.B.€K)d|.;aad 
ia a repreaentative of the Ia0o$ ; he ia oooaidprpd as tba .hogm 
hy the majotity ti fiiadnai i'rhia<1iwi it anast no^n howerer he 
iiideniBd<that ibbrais hot atya Ja^osi-ini thp ficsoM^'w pvan iliat 
batHOtta^ d>rU4BfXaipiP«.is|>eariblPhK.^ ppamoa. For the|pd> 
S6Qt4t.aflt.iioB4r^nptMBraed artthr tMs^lbvmoltiiP £i^$MiiifaiM|j|t 
p p p ta t pptdMNtiwtife nirii tda w ^ ^hahiodkgp.we 8M.aoBridMaig. 
V Pmstp faF«4wp$:«w«a‘*<i$iicli..^yoa arii 4afce wiiib. tufmaam ta 
pfoA-vlidiuia^ 4 airi WM i^-^as‘ far ;»(«<&!(»;' Ibuia^ SriMoriV ^ 
<fa}al|«indiiipi .dae^ 'that, JEMIht 

la 

wnryu-'JifittP' Pwit e ptobd'-jhy priahaipriteft 



'. JaMgr. iril , «ertalBlf be- dii^^ted 

i|lib’]{Kd^NvHb(i|di|^^ «M« of- BtttotftdniMv -tii^ Wm 

W ^bat a mere OT^>4^b*didrWbig -of ijhe 'littA^ 

^pliiiKitli^ 'I^g ainde'%^«ital itb. 

oolite li^f iMr'cme -Wo 

90FlA^’%iWri;'maa'l»lio' bs^ 'be^'^votw&ig fto^ mffiknb of 
bioi «ttdaoi grbat 'i^ritiHd’ ftorfee ti Onj- -oaid^ 'fbA !a 
'ibb^ewiboetf biolq^fwi £oy^ 4eoeeB4ied to 

uii^aBrfdoiilef itaeff iii& bk ianiL 1» iihat eose it'li<«it tiw 
JDauMt'lhtti'' moajiMsd ikdf^BS’Krishti%' bnt>Ki^diiia -erbe 
h&odL' biauolf fo tbo fos&m ef<the JHegot, . Do tiie eooe of e 
UabiABie'^ijlie hmttmmJivanmdela, itisbkbOD^w ^were 
^flwiiattraiiefitfmed' into ibe £o^. In tbe eafle'ol dht^o* 
diBBdeaiSag into « man, It^doeOaoi not chiefly jiqi^Teaaoo. of tbat 
man’eo|ibrikiol-^irfeoiticn,'i»^for'm^ 'olkriior 'pu^wMofito 
«om ibr-ilM- benzol hnniaiiHy.. In-ifak'CaaB'it iathe Xe^ 
'fbatfleacasmb.io^flaBaa'Of Ibe aonl'W oaaaifBatB itammtgy 
iBmafl fhongb ^MOMaeal^ ,f»A api^M^ to the 

!|lMie-eftoeXo 90 a. ' -s ,. - • . • 

V Slaaavotomfly klapMait^ ipr aa.toentnrtoin eflb^ of tbepe 
toro> '^^tc ti^tooim,. 4^|on}%.; * 

to -eaU I^:,'ai4m am ^eotot^ «lto< ■blOottaea'|lr^.Jj^tol^^ am 
ahail be ^ mfl^piiboie 

. lllbmidfla-mik/lamo. 'hoeotoe.; 

; -into'flmy’ eto'>’to4^'^otoisi% 

^^’4le&toVfmoo..giw[^ Bkhtov 'fito apMtoamtod; |n#e' liat of 
rjkukift^ j^ton tortoitoBM-a^ Hia^gnm^ lNib«toi(&NriW'<dwr 

• eaqptoaatoto ja J|^«to'fito4h» 

.atoiiiMtM «^'ioaboii'l^.««4be4i^^ 


hoiiMI ca»^' 


'tin d(hirs M'liii nitinifesbitiont, drWag«it^tvy»Blr I& 'l%fit 
il!i^‘fakwbiig8''wn« plaeedfac'ihb beii^ } i6»*fijhr sotprre*- 
MB tfflkdn are ooi ettpposed to be 'AmUnt & tib 

etrict eenuiof Ihe vord-. Bai« if toeas are noi -Aattlairtf' &epi 
'tre'. ihaB sbie id eapfoto Hiai ISkriahab and ’’Bana.ato edied 
'Avalartf not b^tod ire have in' toemfn iiipl«bee>«£a«nd 
tiwi had beeiQiiqiB a SwUD/lnik^ and eo beooine aeaoGiatod irilii 
Vte hogotf bnb btoasM the deeeetided to ihoi^aae ef.dto 
BonV abl) aeaooiatiag itaelf -idth the aonl, mtdud 'in ifhd 
through phme cS hvmantty for toeto great ’tSang .that 

liad to be'itone in the norld'. 1 believe tois’btter vieir irill be 
tonod to be correct on eaaminatimu' Onr teepect tor Etudma 
need act itt any iray be lessened' on- that aceonnt. The real 
Krishna is not ^ man in andrthrot^h whom the £ogoi appear* 
ed, bni toe Lo^ itself. Perhaps ' ouar tospeet w^oidy 'be an- 
haneed, when we see that this hi'toe 'daSe of toe Logog descend- 
ing into a hoinaa being ’tot' 'toe 'good Of hnmaaity. It toriot 
encnntbered wito <my partietdar' individnsdity in'emdi a case 
and has perhaps greater power to eUbt itself tor toe purpose, 
of 'doing good to hnnumify-— not merely^ for toe'pstrpose of 
doing good to one Hiaii;.bo^'^ toe jfbtpose bf aarh^ millions. 
' are two dark passages in Mahabharata^ which will be 

totind Teiry hard ' nuts' tor tobtedvoeatesof toe Orthodox toecny 
^ 'eradE. To 'begin witof Vstod^ ' ’Sh^Se Eilina was not the 
'tonHyidtod' 'ntonad 'too'ikji^to bat in sonrn nnacoonnfable 
‘itotoh<lr''1liie ZepolKmada tosto';*' {Oien, ' when the physitol body 
IKe^tored''toere'«hoMd''i:« hotoin^'itbaiinittg boft^ 

'tot^ Ihbid^lfe ‘tb'indMdval'ege totonoW'its owribrarse.' ^Rut 
"neeUie to'tkr'toefft e r i & toto zedtdt, if ws ate tbaobepe the '^wtoodOx 
'toeeiyi Bat tobibtot « etitsubht ntade l^ litosade to too Loka> 
•fitoi Sttoha Tytoana^ toi }ftoabh«toti, in whito he says, spetofng 

‘2tos«if,toat' Dasamtoa 



m 




0llli 

ikea^^ j^-j» 

»iite|^ifc‘1iiii|iiy^ -A«/t'fte X«^ of'jili^ 

l4b(ttJI|«^iled,'|^ M d i ri tow tep-lfc^^ 

iM i iWow i d 'jkifgWiby miA,*iksaiiBl^'H>{<!9l^ «& 

'4ail |ptMeat«4i^J'aMdfoisa, triiiel^ iii'&t.litg^mji, takes^n up 

yibk 

Ban* 


otiier maa. ' ?rdbal^ 
k^lndludaeTiadiiiQaniaeli^ .«iraa 


Wh^ ki»'-«f{i9aMd.'«M'fi«>a- Avatar, > it 'om" a6t Bam&’s. bobI 


inaufymtA'.vtiio fte Lo^t , . oc nt^wr- Bairn hiaMi^ aaJitm- 
«indi^‘#iait^dQiJw|praM;ilec!^:iu^ Hub iUaMqnAar~> 
<0tgwiflt4 M4t ir^>^at‘it iiw He Jliogai, at XaliwHduKBy'iiiuit 
«Mw«iid«dHiW^aBe^5BlHea9daBd. aassHited itaetf f(Br . tbs 


H nmilsr diffienUy t» 

.|to'‘<H»Qnato^ iosios^ie t]«»«id «C tba Ifoosak 

liahHlwiB toi <awiong 

alH Aav^hcamv ^J the JBavatf ^Ehfiih^jlHpidi 

di^MtiMl tHwnr 4p^|i|«o»^4^ Jbtriuyam bdng 

«iww» 

¥ r%S?; ^ <»> 


• ifi; 

i^itMl f«n««r a^fisstia^ itei^. ibr the hisl^^ViiiM^ 

ihia hi4lTid«ai,»ibcdw;u 'iiB sdaiJea 
freoi <ibeM . twe, Btetmieitti uve shat not be fiD&:eB!Oi;^' iff. 
bihitnog^b^4^&» Avait»$ ^ are i^edtiqg (^> «fliff‘jpie/iii«t^ 
ft nt e t bne ofene fodlln^ Mnne'pooter^.'lhe Xi^isff 
great Hiadn write^efeld'oalled H^^an^idiint. Who th«i tte 
tine JlehaviahimT. IfhyjAovAA thiii Logit htperl^iadBr, if there 
aie sev«t»l other Logot in tiie .ntUverae, take npon iteeH tke^ 
eaee<^ honuuuty, and manifest itself in tim. fwm of Tuiotte 
Aeatart } mid fortberj is itftosrible fnr wvty ofter adepts eftw- 
he be ep mes aMooiated the Logot, to desemd as an jinotor 
^ the sanM mmmer fmr the good of lmman%? 

A dear djaenssiwi of these ^nestioBs wid lead into oonsider* 
OtMMis that go ftr down intO'dte mTstetieB'irf ooenit sdmieffend 
to eiplaia whkii dearly I shotddi have to take Into aoonent. % 
nnnber of theories .that can only be 4 amramnieated ub the tiow 
<tf itiittaitioa. Possibly sdne light irill be thrown upon 
sdbject in Ike iitndieeming Secret Seetebie*’ bet it would be 
pNRnatarefermetodiBoass-die^faeetisna^dns atagei -ItwiK. 
he enffident fw me to say, ^at.tbishlaha'dsimn |eems<to be the 
DhyaB' Ghdum tiiat first appeared on this pknet when h neiaff 
eSolaiiesieoinmenoed dnijngfids A<t^Kb'tidioeetfiie erdnfioeary 
ptop^ in motieff andser^ieM^^iily ih kte watob user the 
hMdnMt' ^ mtiifitiBd eeitll the seran JfottisafiAirs ^roagh 

liMi&Ware'pimdftgihire'dw. ' ‘ 

•<fe mey^hetaitthh Xspmfiedf' 

«hefiia»brVg|i^';Mdii^i3^iif n Bt^wdeertldt 

fin^ biy tell a M^’dnly it is ef kspertaiiiee tb ns 

dt ^^ehent. . Sif^fimner XeS^gatitS ehldi filitimlla^ 

alKxIattd a series of 

M s he taM j jS^ iHilh' |fidiirl(l«siiii& been idhdil£ti^ 
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in it; nevertliekM it has a distinct individiialily of his own, it is 
SnearOf and it is only as a Logos in the ahstraot iiiat we have to 
oondkler it tram present purpose. This exphtn^tioni however, I 
have thought it neeessory to give, for the purpose of enablii^ yon 
to understand certain statements made by Krisl\naf whidh will 
not become ioteUigible unless read in oonneotiion with what I have 
said. 


* m. 

In this lecture I shall consider the premises I hare laid down 
wiili special reference to the rarious passages in which they 
seem to be indicated in this book. 

It will be remembered that I started with the very first cause, 
winch 1 called FaraAn^tnam, Any positive definition of this 
principle is of course impossible, and a negative definition is all 
that can be attempted from the very nature of the case. It is 
generally believed, at any rate by a certain class of philosophers, 
that Krishna himsdf is Paraircilimam — ^tliat ho is the persomil 
God who, is Parabrtihmam—, but the ^ords used by Krishna 
in speaking of Parctbrahnamf and the way m which he deals 
with tile sabgecly dearly show that he draws a distinction 
between himself and Parabrahmam. 

No doubt he is a manifestation of ParaibrcAnuem, as every 
Logos is. And Pratgagatma is PardbrsAmam in the sense in 
wldch that proposition is laid down by tiie Adwaitis. This states 
ment is at ^ botton^ of all Adwaiti philosophy, but is very 
often misunderstood. When Adwaitis say ‘^AhcmevaParabret^ 
fimosn,” they do not mean to say that this ahafihoratn (egotism) 
is Patabrahmam, but that the only true «s^ in the cosmos 
whioh is the Zcj/os or Pra/^agatmOf is a manifestation of 
Parabrakastm^ 



l(QtM m ffm II 

It tdm Ho notiood thot l^toa is, qtoskiiig tii Miaself 

be neret tuios th^ mvd botflaoes faupiadlf.bi tbe 

pesitioii of pratjfa^aitiM wd ii ip -^eum tiiu.^aRC^(H»t.ihst yn 
o(nistsa% jBod bins spaa^bag» Wb^never ho speaks of Prth 
^gagaimct, dpo speaks of biaisel^ and wlteneTer be iqpeaks uSpanh 
,braki>tam,he speaks of iias being sfanethbig di&reni ftom 
himself. • , 

% trill now go tihron^ all ibe passaged in trliiob reference is 
made to Pardlffahmem in this beck. The first passage to trbJdi 
1 shall call your attention is chapter tiuy terse fit— 

"The eternal spirit is the Supreme Kahma. Its oondition as IVoi^* 
ohna is called, ^d^sfolma. Action trhidi leads to incarnated eaistenceis 
denoted by Eanna.* 

Here the only words Used to denote Pcu'o^nhmain are Ai^a» 
ram and BraJma. These arl the words he generally uses. Ton 
will nptiee that he does not in any place noil it JStuara or 2fo(* 
henaorai he does not eten aUnde to it often as ^nwt. Even the 
term PwomatmA he applies to himself, and not to Parahrahmam* 
1 believe that the reasim for this is that the word Atmct, strictly 
speaking, means the same thing as self, tiiat idea of self being 
in no way oonneoted with Parobrahmam, This Idea of self 
' first comes into eastenoe with the Logotf and not before ; hence 
Paraibrahmam onght not to be called PanuMtma or any kind 
of Alma. In one ^aoe only Erahna, speaking of Parabrt^ 
mom, says that it isAts^lnt<t. Bxoeptinthat ease be nowhere 
nses ^ woi^ Abma cxParamaitm in speaking of Po/ra^ak^ 
wunb. Strictly qpeakiBg,Par<i^akmam istheveiyfonndadon 
of the b^l^t sek P^matma is ^nwviBr a term ako applied 
to Par<^bwft)iMMps as dis|ingniahed from Protj^atnuk lichen 
thus applied it is .nsed in a strictly technical sense. Whenever 
the. teein Pr^yoipatma^ is used, yon will find Paramatma esod 

as expressing somelbinif dieSnct from it. 

8 



fl tcfm oil fliSA. 

It ttnnt not iM ^la^;iosed that ‘oi&er ^ ego, or aojr iilen oi 
Bol^ ctm be assoeSiitod ootkside^ as. i^erontin 

TareitnnMiem. 'PM'haps H'nmy be said that^ tbe idea of setf 
is latent in POhcilSi'ah/nuM, as everytl^ttg it in It ; and, if 
oni&ataoeonntyon connect theidea dC self-adib Pi^aimihmam^ 
yon ‘Will be ^oite justified' in applying'the tenfer PimeMx^nu^ to 
PdrcAmhmam. But to .avoid confosion it^is much better to 
use oar' urords in a olear tense, and io give to each a distinct 
OQimotatioa about wbicii tiiere can be no die|nite. Turn now 
to chapter viii, verse 11 i — 

"I will briefly explain to tbte that place (padem), which those who know 
the Vedas describe as indestructible (ak^aram), sriiich the ascetics, who 
axe free from deeira, enter, and which is the desired destination of those who 
obsenre Bndimaclwryaa.” 

Here 'we find another word used by Krishna when speaking 
of Parabrahmam. He calls it his padam — the abode of blUt, or 
jVtmmo. When he calls Parabraihmam^iBM padam or abod^ 
he does not mean va^amtha loka or any other kind of loka , ; 
he speaks of it as his abode, because it is in the bosom of Para- 
brahnum^ that the £c^ resides. He refers to Parabrahmom 
as the ab^e of bKss, wherein resides eternally the Logot, mani- 
fested or [unmanife^ted, iligun tun to chapter viU, verse 
21 ^ 

“ IBirt which is stated to be nnwanifas^ and immutable is spoken of as 
the hi|^t condition to be readied. Xbat plaee from wbioh there is no^ 
return for those who reach it is ngr supreme eboda" 

Here the saiUe ki^ of lenguage hi used, and the releirence is 
bo Parabrahmem, When any souT-u abhorbed'.into the dagct, 
or teaches , the LogM, it may be said, to hav» reoohed Pwedmdtf 
mam,, which hi t^e oentre of the I/ogaajt and as the Zegoa xo- 
sides in the bosom <d Parabrahimmf ndlutk tiw sold, readies 
the Xoigos it readies Piiraira^mamd^ 
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Eero you urOl ootioe Uaat he ageia epeaks of Part^ahmam 
M his abode. 

t § 

Turu oow to ^pter is, rerses 4, 5 and 6 : — 

*Tlie frliolfe 9$ this tTnirezse is pervaded by ' me in my anmanifested 
Ibrm {Avj/tfkkmoorH). ’ 1 am thus the support of ad the manifested 
mdstence. but I am dot sa^ftedbythesa.” Look at my conditim 'when 
manifested as E$wara (Logot) ; these phsaoveoel manifestations are not 
witiim me. My Aima (however^ is Urn foundation and the oti^ of mani- 
fested beings, though it does not exist in oomiunation with them. Concho 
that all the manifested beings are within me, just as the atmosphere spread- 
ing evory-whoe is always in space.” 

In my lust lecture I tried to explain the mysterious connect- 
ion between Paroibrahtnam and MvJaprc^criti, Parabrahtnam 
is never differentiated. What is dif^ntiated is Mtdapraleriti^ 
which is sometimes called Av^aktam, and in other places. 
Kutastkamf which means simply the undifferentiated Element. 
Nevertheless Pcerabrahmavn, seems to be the one foundation 
for all physical phenomena, or for all phenomena that are 
generally referred to Mulaprideriti. After all, any material 
object is nothing more*than a bundle of attributes to us. Either 
cm account of an innate jgropensity within us or as a matter 
of inference, we always suppose that there is a non-ego, which 
has this bundle of attributes superimposed 'upon it, and which 
is the basis of aU these attrijmtes, . Were it not for this essence, 
there could be no physical body. But these attributes do not 
spring from Parabrahmam itself, but from Mulaprakriti 
which is its veil , . MidegfrgkriH is the veil of Parabrahmam. 
It is not Parabrahmam itself, but merely its appearance. It 
is purely.pheuomenal. It is no doubt far more persistent than 
any o&er kind of objective existence. Being the first mode or 
manijfbstdtion of the o^y absolute and unconditioned reality 
it seems to be the basis of «H subsequent manifestations. Speak- 
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ingci this as^ii^ of Pdmibreihmditt, Si^ns soys thst (hs wholo 
oosmos is porvaded by it, irluch w his Aeycikta farm. 

Tims he speaks of Pwr<At<AmamKt\SM Avyahuemoorti, became 
Parabrakiaam is unknowable, and only becomes kaojrable when 
maniteting itscdf as ihe Logos or Emara. Here he is ■ toying 
to indicate that Pardbrahmem is &i» Jp/geAutssyorHo! the Logos 
as it is the Jima of the Loj^os, which is everywhere present, 
si^pe it is the Atma ot ' the imiverse, and 't^ioh appears differ- 
entlated, •>- when manifested in the idiape of the wirious Logos 
working in ihe oosmos, Plough in itself it is undifferentiated — , 
and which, though the basis of all phenomenal manifestations, 
does not partake ci the vtkarams of those phenomenal mani- 
festations. 

Befer now to chapter xii, verses 13, 14>, 15, 16, and 17.* 

Here again, in speaking of ParabrahmaTn in verses Id, 16, 
and 17, Krishna is laying down a proposition which I have 
already explained. at length. I need not now go minutely into 
the meaning of these ymrses, for you can very easily ascertain 
them from the commentaries. 

Turn to chapter xiv, verse 37 ; — 

" I am tbe image or the teat of the unmuirtal andindestroctible Biahmama 
"ot eternal law and of nn^turbed hai^ess.” 

Hme Krishna is referring to himself as a manifestation or 
image of Poersibrdhaum. He says^he is the Prtituhtoi of Para- 
irc^mam ; he does not oall huns^ ParairaJmumt but only 
its image or manifestaldon. ' 

The only other psssage in which Krjsfana r^rs to the same dub- 
jeot is ohaptw'xv; vene € : — ' • ' 

'*7hattoinysiqpnnSat«ds nOsmshvlneh nstUnrana, anrsueo, nor 
iw jBea i tB WL ^baeewlNisatsrttdsfhotmtma.'' > 

s " r. ' , ■ i ' ■ 'a-— 

* This and some of the other 'enototions hate been iwdtt^ on aoeoont of 
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Th«re agi^o he ept-aks of ftadattit and f efeie ParabrcAmam 
M his altodtt. I believe that these are all tlie statements 
that refer to Panbtiihmam in this book, and they are sniBdent 
to indicate its |NMition pretty clearly, and to show the nature 
of its connection with the L^got. I shall now proceed to point 
ont the passages id which reference is made to the Logos itself. 

Strictly speaking the whole of tha book may be called the 
book of the philosophy of the Logos. Ibere is hardly a page 
which does not directely or indirectly refer to H. There we 
however a few important and significant passages, to whidi it is 
desirable that I should refer you, so that you may see whether 
what 1 Iwve said about the nature and functions of the Logost 
and its connection with humanity and the human soul, is sup* 
ported by the teachings of thfe book. Let us turn to chapter iv, 

a 

and examine tlie meaning of verses 5 to 11 :~ 

** 0 Aijunsi, I and thou have passed tlffongh many birdis. I know all of 
them, but thou dost not know, 0 harasser of foes. 

Even l,who am unborn, imperishable, the Lord of all beings, controlling 
my own nature, take birdi through the instrumentality of my outya. 

0 Bharata, whenever Uiere is a decline of dkaftiia or xighteqysness and 
spread of adharma or unrighteousness, I create myself. 

** I take birth in every yuga^io protect the good, to destroy evil-doers 
and to re-establish dkarmo. 

“0 Aijuna, be who understands truly my divine birth and action, 
abandoning his body, reaches me, knd does not eotne to birth again. 

** Many, who are fiee from passion, fear and anger, devoted to me and full 
of me, purided by spiritual wisdom, have attaiuied my condition.’* 

This passage refers, of ooprse, not only to tke LogoM in tlie 
aUtract, Lntdsoto Krishna’s own incarnations. It will be 
iBotioed that by epeelts hdre as tf his Logos had ahready associa- 
ted itself with several '{iersonalHies, or hntnaii indvidtialities, in 
jEoIrmer and ho jays that he remtmberS all that took 

jplooo in oonneetion with ihose Incarnations. Of eomeOi since 
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Aer« eoald be no keetnuihandham M far as lie •ma oonoerned, 
Itk Logoa, 'when it nsociated itself with a human soul, would 
not lose its own independence of action, as a dbul confined by 
.the bonds of toatter. A.nd because his intellect and wisdom 
were in no "way clouded by this associatibn -with a tfutnon souh 
he says he can recoUect all his previous ikjcamationB, while 
Aijuna, not yet having fhlly received the light of the Logo* is 
not in a position to understand all tiiat took place in connection 
with his former births. He says that it is his object to look 
after the welfare i^humanify, and that whenever a speciaL in- 
eamation is tieoei»ary, he unites himself with the soul of a 
particular individual \ and that he appears in various forms for 
the purpose of establishing' dliarma, and of rectifying matters on 
the {doiK of human life, if ouHiarudt gets the ascendancy. From 
the words he nsea there is reason to suppose that the number of 

c 

his own iBcaruations has been very great, more so than our 
books are willing to admit. He apparenlty refers to human 
iooamatk«s;-if theyonmos or moaraations referred toare simply 
tile recognised human inearuations of Yishnn, there would per- 
haiw be only two inciimations before Krishna, Kama and Par* 
astttaroa, for the Mattya, Koorma, Var<Aa and Naratinha 
Avatars were not, strictly speaking, human incarnations. Even 
Yamana was not born of human father or mother. 

The mysteries of these incarnations lie deep in the inner 
sanetnarles of the anoimit) arcane science, and can only be biider-> 
stood by unveiling certain hidd^ truths. The human incarna- 
tions can howeiver ba understood by the remarks I have ali^eudy 
made. It may be this L<^j wbidt has takm upon itself 
the care of-bamaipiy, has incarnated not nmrtiy in ocmoection with 
two iadhridsude.whose history we see nanated in tiie Bamayana 
and the MahaUbarata, but ahm .pe^psin co:^eetioB witii 
voiions' iodividnals who hftva uppeawd in diftereot|)axts of tito 
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W(»’ld a&il St different times m |^at refonnera and saviottn of 
mankind. 

Again, these ;onmanu might not only indudo all the .tqpeoial 
inoamations which this TA>go» has undergone, bat might also 
perhaps indsde all the incarnations of ihnt indmdnd, who in 
the coarse of his ^irhnal progress . finally joined himself or 
naited his soul wijih the hogoBi which has been figuring as the 
guardian angel, so to speak, of the best and the highest interests 
of humanity on this planet. ' * 

In this oonneotion there is a great truth that 1 ought to bring 
to your notice. Whenever any particular individtud reaches the 
highest state of spiritual culture^ developes in himself all the 
virtues that alone entitle him to an union with the Xcpos, and 
finally, unites his soul with the Loga», there is us it were, a sort 
of reaction emahating from that Logo$ for the good of humanity. 
If 1 am'permitted to use a simile, I may compare it to what may 
happen in the case of the sun when a comet ffUs upon it. If a 
comet falls upon the sun, there is necessarily an aceessioa 
heat and light. So, in die case of a human beiBg who has de- 
veloped an unsdfish love for hum^ty in* himself, fie unites 
his highest qualities widi the X(>yos, and, “when the time of die 
final union comes, generates in it an impulse to incarnate for the 
good of humanity. Even when it does not actually incarnate, it 
sends down its influence tot the good of maifidnd. This infinenee 
may be conceived as invisible spiritual grace that descends fnmi 
heaven, and it is shbwered down npon humanity, as it were, 
whenever any great Mahatma unites has seul with the Log0»t 
Every Mahbtma. who jfidns 1^ sold with the Logos is thus * 
source of immesM power for the good of humanity in after 
generatumsii It is saidvdtat the 'Mahidmas, liring as th^ are 
apart ffom die world, qre^ntteriy oselessso far « humanity -is 
oencemed when diey are stilMiYing, tnd are still more so whtm 
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ham reiM^Iied Nlmaot Ibis It sn «lwnrd proposKion that 
liBB been pttt forward by certain writers' who did not eonii»e> 
bead the true natnre of Nirvana. Tbe truth as 1 have saidj 
every purified sonl joined with tiie Ziogot is capable of stimnlat* 
ing tile Clergy of the Logm in a portksular direction. I do not 
mean to say tiiatin tiie soase of every Mahftma there is neoes^ 
mrily any tradency to huiamate for the phrpose of teaching 
dfioma to rnonkisd—dn^iecial oases this may happen^, bat 
bi all cases there is an inflnence tiie highest spiritna! efficacy 
coming down frotn the hoffoi for the good of humanity, whether 
os an invisible essence, or in the shape of another human incarna- 
tion, as in the case of Etishna) or rather the Logos with reference 
to which we have been speaking of Krishna. It might be^ 
that this Logos, that seems to have incarnated already on this 
planet among various nations for tbe good of humanity, was 
that into which the sonl of a great Mahatma of a former ktdpci 
was finally absorbed ; that the impulse which was thus communi- 
cated to U has been acting, as it were, to make it incarnate and 
xe-inearnate during the present ktdpa for the good of mankind. 

In this ccmnectioU I must frankly tell, you, that beyond the 
my^ry I have indicated there is yet another mystery con- 
nection with Krishna and all the incwnations mentioned in tins 
hook, and that mystery goes to the very rootof all occult scieuce. 
Bather than attempt to give an imperfect explanation* I think it 
muoh better to lose sight, of this part of the subject, and pro- 
ceed to explain the teachings oi tins bocdc, as.if Krishna is not 
speaking from the Ataad'^xunt my partioular Logos, but from 
tint of the'Zo^ in the afasteaet. “So far ns tiie general tenour 
of this hook is concenned, it. would suit atay other Logm as well 
os that of Efrishna* but there are few scattered passages, that 
- vdwu exfdained will beionad-<0 pomst a spedal significance 
with reference to mystory wldob th^ do not possess now. 
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An attempt will be made In the ** Secret Doctrine** to* indfeato 
the nature of this mystery as far as possible, bnt it must not be 
imagined that the veil will be completely drawn, and that i3ie 
trhole mystery will be revealed. Only hints will be given by the 
help of whi^ yon wlQ have to examine and understand the snb- 
ject. This matter.'is however foreign to my subject ; yet I have 
thonght it better td bring die fact to your notice lest you should 
be misled. The whole philosophy of this book is the philosophy 
of the Log^$. In general Christ or Buddha might have used {he 
same words as those ot Krishna ; and what I have said about this 
mystery only refers to some particular passages that seem to 
touch upon the nature of Krishna’s divine individualify. Ha 
himself seems to think there is a mystery, as yon may see from 

the 9th verse. * 

• « 

In the tenth verse Mathbhavom" means the oondition of the 
Logo*. Krishna says there have been several Mahatmas who 
hpve.hecome Siwarut, or have, united their souls completely 
with the Logo$, , . 

Turn now to chaptes v, verses 14 and 15* • 

Lord of tiie worid does not tffing about vt create henna Or the eon* 
diUon by which people attribute kexma to themaelTot ; nor does he make 
people feel the effecte of their ktnua. It Is the law of natural causation that 
works. He does not teke upon hipself ein of the merit of any one. Real 

knowledge is smothered by ddnrion, and henoe created beings am mided.-*’ 
he says that EtwarOt does not orwte karma, nor does he 
create in individuals any desire to do louana. All karma, or 
impulse to do karma, emanates f!rem MtUcpnthriH and its 
^ikarami, and not from tiie Log«»^ or the light that emanates 
from the Logo$. Yon must locdc upon (his light or Fohalt, as a 
kind of energy eternally beneficent hi its nature, as stated in 
the ** Idyll of the White Leius.” - In itself it is not capable of 
generating any tendencies that lead to handkami hut ahaaketrom, 
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and tho desire to do karma, and all karma with ita varions con- 
■equenoes come into existence hj reason of the upadhia whidi 
are bat the manifestations of that one MulaprakrUi. 

Striotly and logically speaking, yon will have to attribute 
these resnlts to both of these forces. MidaprahiU will not act, 
and is incapable of prodnoing any result, nnl^ energised by the 
light of the Logos. Nevertheless, most of the results that pertain 
tOskarma and the continued existence of man as the responsible 
producer of karma are traceable to Mulaprdkrifi, and not to the 
light that vitalizes it. We may therefore suppose that this 
Mulaprakriti, is the real or principal bandhakaranam, and this 
light is the one instrument by which we may attain to union 
with the Logos, which is the sourpe of salvation. This light is 
the foundation of the better side of human nature, and of all 
those tendencies of action, which generally lead to liberatidn from 
^e bonds of avidya. 

Tom to diapter vii, verses 4 and 5 ; — 

“ My Praftriti (Jre7apra%r«<t) is divided into eight parts— earth, water, 
ftre, wind,eether, miad,*intuitiini and egotism. This PrakrUi is ealied 
AporoprakrUi.” 

f f 

** Undentand my Paraparabrii {Daiviprakriti,) as aomething distinct 
fromtihia. This ia the one liie which the whole Uniyeno 

is stt]^ported.’’ 

Kridina in verse 5 distinguiehei! between this Daiviprakriti 
and JParakritL This Daiviprakriti ie, strictly speaking, the 
Mdhachaitanpam of jbhe whole cosmos, the one energy, or the 
only force from which spring all force manifestations. He says 
you must look upon it as something different from the Prakriti 
of the Sankhyas. 

Torn now to chapter vii, verse 7 

0 Dhaaainjaya, there ia nothing sup^x to me, and eU this hangs on me as 
a tow of gems on the string running through them.” 
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Plcaso notice that in yerses 4 and 5 Krishna is referring to 
two kinds of FrakritL Of conrse that Prakriti, which is different 
tiated into" the eight elements enumerated in Sankhya philosophy 
is the avyahtam of the Sankhyas — ^it is the MuLaprakriti^ which 
must not be confounded with the DaiviprakrUi^ which is the 
light of the , Conceive Mulaprdkriti as avidya^mi 

JDaiviprakriti^ the light of the Logos ^ Oksvidya. These words 
'have other meanings also. In the Swetaswatara TTpanishad 
Eswwra is described as the deity who controls both viSya 
and avidya. 

Here Krishna seems to refer to all the qualities, or all the ex- 
cellent qualities, manifested in every region of phenomenal 
existence, as springing from himself. 

Ko doubt thp other qualities also or rather their ideal forms 
originally spring from him, but they ought to be traced mainly 
to Mulaprahritif and not to himself. 

1 will now refer you to verses 24 and the following verses of 
the same chapter : 

^ The ignorant, who do not know my sapreme and indestraoli^s and best 
nature, regard me as a manifestation of avyakUim, 

Veiled by my yoga maya I dbi not visible to all. The deluded world 
doea not comprehend me, who am unborn and imj>erishaHo. 

^ I know, 0 Aijuna, all beings, past, present, and future, but none knows 
me." # 

In these verses Krishna is controverting a doctrine that has 
unfortunately created a good deal of confusion. 1 have already 
told you that the SankhyaSihaye taken their avyaktam, or rather 
Parahralimom veiled by Mulaprakritiy as Atma or the real self. 
Their opinion was that this avyaktam took on a kind of pheno- 
menal differentiation on account of association with upadJd, and 
when this phenomenal (differentiation took place, the avyaktam 
became the Atim of the individual. They have thus altogether 
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lost sight tH the Logtt, StattliBg ooiuequeDoeB followed from 
&is doetriae. Thi^ ^umght^t there, beiag hataae emgakem, 
anesonlyW oDAsiwiti liiat existed^ io wsrj^qxtiM, ap^&uiiig dif>’ 
lerentieted, though oot ditTerentuded in reelif^f if somehow wo 
ooidd cootral dm SK^don of tgMxd&i, aid destroy the ithad 

oreate^ ths lotolt would be the oomplote esUnotion of tnan’e 
•elf and » final Jo^am in this Pofwhro&mcm It is 

tfaisdoohhseihat has spoilt die Adwaltiphilosophjoftfaisooinitiyf 
duEi has hronght the Buddhism of Ceylon^ Bnimah and China to 
its, present dspbrable condition, and led so many Yedantie 
wnters to say that l?imna was in reaHiy a condition of perfect 
layam ta annihilation. 

If those who say that 'Nirvana is annihilation are right, then, 
so far as the individnality of the sonl is coneemed, it is comp- 
letely annihilated, and what exists nltimately is not the sonl, or 
the individual however purified or exalted, but ihe one Para- 
hroilmam, whioh has all along hewi existing, and that Pcera- 
hrahnumt itself is a sort of unknowable essenoe which has no 
idea of self, nor even an individnal existmoe, bnt which is the 
one power, the one myaterious ha^is of the whole cosmos. In 
inteqireting the Pronaiw, die Sankbyas made the ardhaanaira 
really mean thia Av^akkm and nothing more. In some Upa- 
nishads'thie ardkonwtra is described as that which,, appearing 
difforentiated ia the sonl of man. When thie diff(H*entadon, 
whUdi is nudnly due to the vpaihi, is destroyed, there is a lapom 
of Mma In Parahrahnutm, This i^ also die view of a colisider- 
ahle nnmberof persons in India, who called tbrnnadves Adwaitis. 
It is also dte^view pnt forward as the correct Tedantio view. It 
was certainly the view of the eaclent Sankbyan philoBophers, and 
is the view of all those Bnddhists whoooiuider Nirvana to be die 
lojftm of die sonl iaPara^rahmam. 



NOTBB OV THB mAOkVAD OITA. 5$ 

After reoctiinglieirana euriratliwe are two. pallia, botb of 
vltidi lead to PorolraAnum. ASrroiia aorifa, jroa moat knorr, 
la wAv^padH ; at is material, that iato aaj, itia derived from 
Mulaprdkriii, bat there is also aetiag in it, as its light and 
energy the 14 >l>t from theXcjous, or DaM^tdiriH m FtdM. How, 
aslhavesaid, th^ axe two pi^. 'Wh«t yon reach Earmm 
•onm yon can either confine yonr’atteation totheipadfti and^ 
tracing its genealogy np toJirtt2ajMvJtrit^ardhreatP<ara(ralmam 
at the next step, or yon may lose sight of the u/Mufit,altogetBbr, 
and fix yonr attention solely upon the energy, or U^t, or life, that 
is rrorking within it. Yon may then try to trace its origin, travel'- 
ling along the ray till you reach its sonroe, whidi is the Logo* 
end from the standpoint of i£e Logo* try to reach Pcarbrahmam. 

Of these two paths a considerable number of modem Yedant- 
ists, and all Safakhyas and all Bnddhist8~<except those who axe 
acquainted with the occult doctrine — have <diosen the one that 
leads to Mulaprakriti, hoping thus to reach Parahrahmam nlti> 
mately. But in the view taken*by these philosophon the Logo* 
and its light were completely h>st sight of. Atma, in thmr opi- 
nion, is the differentiated appearance oT this avgoMtam and' 
nothing more. ^ 

Now what is the result ? The differentiated appearance ceases 
when the upadhi ceases to exist, and the thing (hat existed before 
exists afterwards, and iha\ tiling is avgaktam, and beyond it 
there is Porabraiimam. The individnalify of man is completely 
annihilated. Further, in such a case it would be simply absurd 
to speak of Avatars, for they would then be impossible and out 
of the questioa. How is it possible for Mahatmas, or adepts, to 
help mankind in any posable way when once th^ have reached 
this stage ? The Oingalese Buddhuts l»ve pushed this doctrine 
to its logical conolusiqp. According to them Buddha is ex- 
tinguished, and every man who foiled his doctrine will even- 
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tnal!7 lose the individuality of iiis Aima ; tliereforc they say 
ibat the Tibetans are entirely misti&en in thinking that Bnddha 
1ms been overshadowing, or can overriiadow anyanortals ; shtce 
the time he reached Paranirvana the soul of the man who was 
called Bnddha has lost its individnalily. Now f say that 
Krishna protests against the doctrine which leads to sndt con- 
seqnences. ‘ • 

He says (verse 24) that such a view is wrong, and that those 
who hold it do not nnderstand his real position as the Loffos or 
Ferhum. Moreover he tells ns the reason why he is thus lost 
sight of. He says it is so because he is always veiled by bis 
yo^a tnaya. This yoya maya is h||i light. It is supposed that 
this light alone is visible, the centre from which it radiates 
remaining always invisible. ' 

As may naturally be expected this light is always seen "mixed 
up, or in conjunction, with the Emanations of MuhpraJeriti. 
Hence Sankhyas have considced it to be an aspect of, or an 
Emanation from Mvdaprakritu Avyaktam was in tbeir opinion 
the sourc^ not only of matter, but of forcp also. 

Bat according to Krishna this, light is not to be traced to 
avyaktamf but to a different source altogether, which source is 
himself. But, as this source is altogether cerupa and mysterious 
and cannot '1)6 easily detected, it w»s supposed ^ by these philo- 
sophers that there was nothing more in and behind this light, 
except their avyhatam its basis. But this light is the veil of 
the Logoa in the senslb that the Sbekinah of the Kabbalists is 
supposed to be the veil of Adonai. Verily it is the Holy Ghost 
that seems to form the flesh and blood of the divine Christ. 
If the Logos were to manifest itself, even to the highest spiritual 
perception of a human being, it would-, only be able to do so 
clothe i in this light which forms its body. See whit Sankur^ 



KOTBg ON THlfi BHAOAVAD Qltk. 


»5 

f^harjA saja in hU Sonndaryalahari* Addressing the light bo 
says “Yon are the body of Sambhn.” This light is, an it were, 
a cloak, or a mask, vith 'which the Logos is enabled to make its 
appearance. 

The real ‘centre of the light is not Tisible even to the highest 
spiritual porceptujjn of man. It is this truth which is briefly 
expressed in that priceless* little book “Light on the Path,” 
when it says (rule 12) : — “ It is beyond yon ; because when 
you reach it yon hav-o lost yourself. It is unattainable becaffse 
it for ever recedes. You will enter the light, but you will 
never touch the flame.” 

You will bear in mind the distinction that Krishna draws 
between the unfortunate doctrine of the Sankhyas and others, 
and the true jtheory which *he is endeavouring to inculcate, 
because it leads to important consequences. Even now I may 
say that ninety per cent, of the Vodantic writers hold the view 
which Krishna is trying to combat* 

Turn now to chapter viii, and examine the meaning of verses 
6 to 16. 

In these passages Krishna lays down two propositions which 
are of immense importance to hnmanity. First, he says that the 
soul can reach and become finally assimilated with himself. 
Next, he says, that when once he is reached there is no more 
Punarjanmomy or rebirth, for the man who has succeeded in 
reaching him. 

Against the latter proposition some Directions have some- 
times been raised. It is safd that if the soul reaches the Logos 
and the spiritual individuality of the Logos is preserved, and 
yet if the Logos has also to overshadow mortals from time to 
time, or liave any connection with a human being living on 
earth, then the staiemenl that a man who reaches the Logos 
Will have no jPuna/iyanmam is untrue. But this, objection 
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ArlsM ftom 5 mlflaad^standing as to the oatitfeofthfa tiaioti 
viih tiu Lt)g9i. As fiir as we know, judging from onr ordinary 
ozperiottoe, this Indiriduslity, this sense of Bgo^ which we hare 
at present fa a kind of fleeting eatify changing from time to 
time. Day after day the diffwent experfances hf man are 
being stored np, and in a mysterious manner nnitrd into a 
single indiidduality. Of course it seems to every man that he 
has a definite individnality during the course of a particular 
itifaumation, but the individuality of his Karama Sdrira fa 
made up of several individualities like these. It must not be 
imagined that all the expwienoes that are connected with the 
various incarnations ond go to constitute their respective 
personalities are to be found in a kind of mechanical juxtaposi- 
tion in the koTcma tenira. It L not so. Nature has a sort of 
machinery ly which it is able to reduce all these bundles of 
experiences into a single self. Great as fa this higher indivi- 
dnality of the human monad, there is an individtfalify over and 
above tfafa and for greater than it fa. The Logot has an in- 
dividnaliy of its own. When the soul rises to the Logot, all 
that this Matter taked from the soul is that portion of the soul’s 
individualify which fa high and spiritual enough to live in the 
individaality of the Logot ; just as the Karana Sarira makes 
a ohoicc between the various experiences of a man, and only 
amimilates such portions thereof as bdong to its own nature, 
the Logoi, when it unites itself with the soul Of a man, only 
takes from it that whidi fa not repugnant to its nature. 

& 

But now see what changes take ’place in the oonscionsnma of 
the human being himself, ^le moment this union takes place, 
the individnal at once feels that he fa hhnself the Logos, the 
monad formed from whose light has been going thronghall 
the experiences which he has now added to his individnality 
In feet his own individuality is lost, and he becomes Midowed 
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vrith the original individnality of the Logoa^ Fromithe siand- 
point'of the Logo$ the case stands thus. The Logoe throws, 
ont a kind of feeler, as it were, of' its own light into various 
oiganisms. This light 'vihrates along a series of incarnatio&e 
and whenever it produces spiritual tendencies, resulting in ex* 
perience that is capable of being added to the individualitjr of 
the Logos, the fiogos assimilates that experience. Thus the 
individuality of the man becomes the individuality of the Logos 
and the human being united to the Zo^os thinks that this is 
one of the innumerable spiritual individualities that he has 
sissimilated and united in himself, that self being composed 
of the experiences which the Logos has accumulated, per- 
haps from the beginning of time. That individual will 
therefore never return to be born again on earth. Of course if 
the Logos feels that It is l>orn, whenever a new individual makes 
his apf)earanco having its light in him, then tlie individual who 
has become assimilated with the L(^os may no doubt be said:to 
have punaiyanmcm. But the Logos does not suffer because its 
light is never contaminated by the Vikarams of Prakriti. 
Krishna points out that he Is simply Ugodrishtha, g, witness, 
not personally interested in the result at all, except when a 
certain amount of spiritualify is generated and the Mahatma is 
sufficiently purified to assimilate his soul with the Logos. 
Up to that time he says, “I have no personal concern, because 
I simply watch as a disinterested witness. Because my light 
appears in diffisrent organisms, I do not therefore suffer the 
pains and sorrows that a man may have ip bear. My spiritual 
nature is in no way contaminated by the appearance of my light 
in various organisms.” One might just as well sny that the 
sun is defiled or rendered impure, because its light shines in 
impure places. In like manner it,cannot bo true to say that 

the Logos sufinrs. Therefore it is Uot tho real self that feels 
8 
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plooBTire or pain, and when a man assimilates his soul with the 
Logosj he no longer suffers either the pains ^er pleasures of 
human life. i. 

* Again tirhen I speak of the light of the Logm permeating this 
cosmos and vibrating in various incarnations, it doafi not neces- 
sarily follow that a being who has gone to thevXc^os is incarnat- 
ed again, fie has then a well defined spiritiml individuality of 
his own, and though the Logos is Esica/ra, and its light is the 
CKbManyam of the universe, and though the Logos from time 
to time assimilates with its own spiritual nature the purified 
souls of various Mahatmas, and also overshadows certain indivi- 
duds, still the Logos itself never suffers and has nothing like 
JPunafjatmiam in the proper sense of the word ; and a man 
who is absorbed into it becomes an immortal, spiritual being, a 
real Eswara in the cosmos, never to be reborn, and never again 
to be subject to the pains and pleasure of human life. 

It is only in this sense that you have to understand immorta- 
lity. If unfortunately immortality is understood in the sense 
in which it is explained by the modern Vedantic writers and by 
the Cingalese Buddhists, it does not appe^^r to be a very desir- 
able object for man’s aspirations. If it be true, as these teach, 
that the individuality of man, instead of being ennobled and 
preserved and developed into a spiiitual power, is destroyed and 
annihilated,, then the word immortality becomes a meaningless 
term. 

I think 1 have the complete authority of Krishna for saying 
that this tlieory is cprrect, and this I believe to be, though all 
may not agree with me on diis point, a correct statement of the 
doctrine of Sonkaracharya and Buddha. 

Turn now to chapter ix, verso 11 : — 

deluded, not knowing my supreme ijature, despise me, the Lord 
(£ sfooreO of all beings, when dwelling in a human body.’’ 
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Here Krishna calls himself the real Eawara. Again in 

verse 13 : — « 

• » 

^ The Mahatmas devoted to Dawipralcriti^ and knowinjir me asthe inkperish- 
aide cause of all beings, worship me with their minds concentrated on me.” , 

Here he*refers to Daiviprakntif between which and Mulapra^ 
knii he drawls clear distinction. By some however tliis 
Daiviprakriti is*iooked upon as a thing to bo shunned, a force 
that must be controlled. It is on tlie other hand a beneficent 
energy, by taking advantage of which a man may reacl^ its 
centre and its source. 

See verse 18 of the same chapter : — 

“ I am the refuge^ the protector, tho Lord, the witness, the abode, the 
shelter, the friend, the source, the destruction, the ^acc, the roceptable, the 
imperishable seed.” 

All these epithets applied By Krishna to himself, show that 
ho is ^pe<aking of himself in the same manner as Christ spoke^of 
himself, or as every great tcachor, who was supposed to have 
represented the Logos for the time being on this planet, spoke 
of himself. 

Another veiy significant passage is xprso 22 of ^ the same 
chapter : — 

I tiikc interest in tho wolfare*of those men, who worship me, and think 
of me alone, with their attention always fixed on mo.” 

I have told you that in the generality of cases Krishna, or 
the Logosy would simply be a disinterested witm^ss, watching 
the career of tlie human monad, and not concerning itself with 
its interests. But, in cases where real spiritual progress is made, 
tho way is prepared for a final connection with the Logos. It 
ooinmoncGS in this manner : the Logos begins to take a greater 
interest in the welfare of the individual, and becomes his light 
and his guide, and watches over him, and protects him. This 
is the way in which tfa* approach of the Logos to the humai* 
soul commences. This interest increases more and more, till, 



sonn osr thb bbagatad ^naiyk. 


'i ^ ' 

tne <«m raioliiw Ughest 8|»rhaal deirdopiiMBt, tiie 
eoton ibto Mm, ftod tiieo, instead <ii$a.pafi wi&in 
. BlBisdfineridf th^ reflietion of the he fin^iho Logos 

^ ihutfi ISneil 4die final BBton tekes pkoe, after 'Which there is no 
mmie inoarna^ba for the man. It iaonly in such a case that 
the becomes more than a disinterested spectator. 

1 ttinst here call yonr attention to 'verse 29 and the fidloadng 
vwm at 'the end of this chapter : — 

am 'As same to all beings , 1 have neither friend nor foe ; those 'who 
wecship Me irith devotion an in Me, and I am in them. 

“Bven if he VFhmeoondaot is wicJted wonthips Me alone, he ia to be 
Mgarded » a goqd man, for he ia wmking in the right direction. 

‘*Oaonaf]Cunti, he BO(m becomes a virtnons pecscm, and obtains etemd 
peawe ; lost asanred that my wot8hipper*doe8 not perish. 

"Those who an bom in rin and an devoted to Me, whether women, or 
Vdshyas, or Sndips, reach my supnme abode. 

" How'uhi^ man holyBmhmans and devoted Biyaishis, having come 
iitto tlds tnnsisnt and miserable woiid^ worship me 1 

Six thy mind on me, worship me, benr down to me : those who depend 
oiime,and^devotedtonie^nadime.” ' 

Sere Krishna shows, by the two propositions that be is laying 
dcwn, that he is Speaking from a thoroughly oosmopolitan stand- 
pant. . He says," No one is my friend ; no one is my enen^.'* 
He has already pcunted oat the imst 'way of gaining his frioid- 
shipu He does not assnnte that miy partiedlar man is his miemy 
or his friend. We know that, ^en hi the case of raJmhasat, 
Fcddada ' beoame the greatest > of » iU^ 9 Ktuathas. Krishna is 
thoroUglily impartial in 'deidiag with mankind and i» his spiri- 
tnal B>inistnd»m. H« says E doM not uu^wrin the least to him 
wh«t]dnd^4Eiwnam«amttiiAy ha'va,whatkisd<^ «it^ or 
Jtemitla-of &Eh ha •; «>d he Imdhm soys, ^t hadoes 

»«t mako 'frt^^ #gitiaotion between dhidme tud JSrtdmatui, 
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Tiefeweea men and iromen^ between bigfamrand lower msros. 
^ help is ezt^ded to sll there is bntooeway of reading him; 
and .that way mfiy be ntEiaed by anybody. In this respect hie 
draws a disluiotion between the doctrines of tiie'harmayoffit * 
and his own teaching. Some people say that certain privil^^ 
classes only are elided to attain Nirvana. He says this m not 
the case. Moreoier he most be takmi to r^eot by implication 
the doctrine of certain Madhwns, who say that all sonls caa,be< 
divided into three divisions. They s^ that thejre is a certain 
class of people called Mtyamarolakaa, who are destined, what- 
ever they may do to go down to bottomless perdition : another 
class of people called MityaacmucwOeaa, who can never leave 
the plane of earth ; and a third class, the Inthomvktas, who, 
whatever inischievons things'th^ do, mnst be admitted into 
Vmkimthatn. This doctrine is not sanctioned by K rishna. 
His doctrine farther contains a protest against the manner in 
which certain writers have misrepresented the importance of 
Buddha AvcUar. No doubt some of our Brahman writers adroit 
that Buddha was an Avatco' of Vishnu ; but they soy it was an 
.Avatar undertaken fSr mischievous pulses. He^une here 
to teach people all sorts of absurd doctrines, in order to bring 
about their damnation. These people had to be punished ; and 
be thought the best way to bring about their punishment was 
to make ibmn mad by peaching &lse doctrmes to them. This 
view, 1 am ashamed to say, is solemnly put forward in some of 
OUT boohs. How different this is ibam what Krishna teadhes. 
He says ^'In my sight all mmi taco the *same ; and ff 1 drew 
asy. distinotuHi at all, it is^nly when a man reaches a very 
high state of spiritittl perfectiOB and lotdcs upon ine as his 
guide and -proteotor.- Then, ^and then only, 1 cease to he a 
dulnterested witness, and trytointpest myself in his affairs. 
1^ ovary other ease l am naply a di^mtenested witness.” Ha 
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takM ito aeootmt of the fact tliat this man is a Brahman and 
that one a Bnddhist or a Parsee ; hat ho says that in his eyes 
all mankind stand on the same level, that 'wfas/t distinguishes 
one from aonthiw is spiritnal light and life. 

"He is who is sousUe enough amongst mm to know me, the” untxtm Lord 
of the world who has no beginning, is freed from all riss.” 

Now tarn to the 8nl verse of the next diapter (chapter X ) : — 

Here he calls himself the nnbom : he had no beginning : he 
is fhe Eneara of the cosmos. It must not be supposed that the 
Logot perishes or is destroyed even at the time of oosmic^aZa^a. 
Of conrse it is open to question whether there is snch a thing as 
cosmic praloi/a. We can very well conceive a solar •pralaya as 
probable, we con also conceive that there may be a time when 
activity ceases tbronghout the whole cosmos, but there is some 
difficidty in arguing analogy from a definite and limited 
syBtem to an indefinito and infinite one. At any rate^ among 
occultists there is a belief that there mil be such a cosmic 
laifUj though it may not take plaice for a number of years that it 
is impossible for us even to imagine. But even though there 
may be acosmic prataya the Logos will not perish even when it 
takes place ; otherwise at the recoginiencement of cosmic acti* 
yityi the Logos will have to be born again, as the present Logos 
came into existence at the time when the present cosmic evolu- 
tion commenced. In such a case. Krishna cannot call himself 

* V 

ega (nubom) ; he can only say this of himself, if the LogoB does 
not perish at the time of cosmic pralaya, but sleeps in thebosom 
o£ EAra^rah/mam, and starts into w^ef olness when the nmet day 
of cosmic activity commences. . ' 

I have already «iid in spiadkiiig of this Logos, that it was quite 

possible that it was the Ifogot tiiat appeaired in shi^ of the 
first Phyan Chohan, or j^anetary Spirit v^hen the evolution oi 
man wasrecommeoted after the last, period of inactivity <« 
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planelj, as statedin Mr. Sinnett’s book, Esoteric Buddhism/’ 
and after having set the evolntionary current in motion, retired 
to the spifitnal plane congenial to its own nature, and has been 
watching since over the interests of humanity, and now and then 
appearing in connection with a human individuality for the good 
of mankind. Or xpu may look upon the Logos represented hy 
Krishna as one belpnging to the saii^ doss as the Logos which 
so appeared. In speaking of himself Krishna says, (chapter 
X, verso 6) : — • 

“ The seven great Bishia, the four preceding Manus, partaking of my na* 
tore, Were horn from my mind ; from them sprang (was bom) the 
race and the world.'* 

He Speaks of the sapta rishis and of the Manus as his manasa . 
puifas or mind-born sons, which they would be if he was the so- 
called Prajapati, who appeared on this planet and commenced 
the work of evolution. 

In all Furanas the Maharishis are said to be the mind-bom 
sons of Prajapati or Brahma, who was the first manifested being 
on this planet, and who was called Swayamhhivaj as ho had 
neither father nor motjjer ; he commenced •the creation of man 
by forming, or bringing into existence by his own intellectual 
power, these Maharishis and these Manus. After this was ac- 
complished Prajapati disappeared from the scene ; as stated in 
Manu-Smriti, Swoyamhhnva thus disappeared afto commencing 
the work of evolutiou. He lias not, however, yet disconnected 
himself altogether from the group of humanity that has com- 
menced to evolute on tliis planet, but is stilj the overshadowing 
L^os or the manifested Eswara^ who does interest himself in 
the affairs of this planet and is in a position to incarnate as an 
Avatar for the good of its population. . 

# f 

^ere is a pecnHarlt^in this passage to which I mast call 
yoar attention. He specks here of Manns. Why does he 



«t 


XOtSB m ims .fiBAMTJtV 


C|if|fik of fow ? We a(nr ia <Jie ferenth 

of Y«vasmH;(u If lift.u speakiag of the piut Haaiui, be ought 
to speak of six, birt faeonjy menttons Ins^e oonuneniaries 

aa-attev]^ has been nude to iatorpret tblsina pecuharnunmer. 

Ihe nrord " Chatwaoraha*’ b s^wiated firom thesKml ‘^Man- 
aTaha” and is tnade to refer to Saoaka, Sano^ana, Sanatkoaiara 
> and Saartsnjata, who w«ro also included anqpng the mind^bom 
eons of Pnji^tL 

<Bnt this interpietation.will lead to a most absurd cpnolnsion, 
and make ttm smitenoe contradict itself. The persons alinded to 
in (he text have a qualifying clause in the sentence. It is Well 
known that Sonaka and the other three revised to create, though 
the other sons had consented to do so; therefore, in speaking of 
those persons from whom humapity has sprung into existence, 
it would be absurd to include these fom also in the list. The 
passage must be interpreted without splitting the compound into 
two nouns. The number of Manns will be then four, and the 
statement would contradict the Fnranic account, though it 
would be in harmony with the occult theory. You will recol- 
lect thatpMr. Sinnet<faas stated that we ace now in the fifth root 
race. Each root race is considered as the aanthcUhi of a parti- 
onlar Mann. How the fourth root race has passed, or in other 
•words there have been four past Manns. There is another point 
to be considerd in conneeti<m with this snlgeek It, is stated in 
' Mannnnriti that the first Mann (Swayabhnva) created seven 
.Manna. This seems to be the total number of Manus according 
to this Smrild. . It Jis sot alleged that therp, was, or would be 
anoi^r batoh Manns eieated, or to be, created at sc^ <^er 
■time. ■ 

' But.the Pnsaiuc aocmmit makes the tunnfaetcf Manus fouvtemi. 
This is a sulyeoj^ wh^',! behevn, ' iqgnhns a; oonsiderable 
'•meimt of attenthm at •ymu hands ; it is no doubt- a wy 
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ioicrfli&ig a&Ht aad t xeq^iiest nu^ of fcut bs ’ iHnre tiw nqdted 
tioirat yoor disposal, to try ^ find oat how titii ooofituioii 
has arisoa;’ fh^ eommoitaitovs to get the aomher faw^iem 
oat ^ Staoo. Of ooatse aa iogenioOs paadit oaa get atnjtiiiag 
OBtofaiQiihing,baiif joa<^goiato the-aiatter deeply^ it is 
quite pos^de we qtBj.be able to d.ad out bow the whole m^italEe 
has asuwn, oad' there is any laistahe or aot. Aay farthM 
discassion cS the sabjeot at present is nnneoessaiy* . , 

Another interesting innetion of tiie Logo$ is indioated 'bi^a 
same dtapier, verse 11 : — 

I, dwelling in them, oat of my oom^asuiui for them, destroy die darh* 
ness bora from ignomnoe by the shining light of spiritual Wisdom.’* 

Here he is said to be aot only an instrument of salvation, but 
also the sonroe of wisJoib. As I have already said, the lip^t 
that emanates ^ from him haf three phases, or tiiree dspects. 
First i]j is the life, or the MaliOchaUcmifani of the cosmos ; that 
is one aspect of it ; secondly, it is force, and in this aspect it is 
the Fohat of the Bhnddhist philosophy ; lastly, it is wisdom, in 
the sense that it is the C%icAa%;ti'of ,the Hindu pUIosophms. 
All these three aspects are, as you may easily see, combined in 
our conception of the •Cfayatri, It is stated to be ChWuxkU by 
Yasishta : and its meatung justifies the statement. It is farther 
represented as Ugh^ and in the scmkalpam that precedes tim 
japam It is evoked, as the life of the whole oosmos. If you will 
read ohr^hUy tibe Idyll (tf<Jihe White Lotus,** yod will perhaps 
gain somo farther ideas about the fanctions of tiiis light, and 
the hdp itla capable of giving to humanity. 

1 have nowtacaU 3 b>ar atfettti<m to alt these versea in chapter x 
that refer to' Ids ao-oaUed othhufr', Or exoellence. 

He says **AAchn (1 am ael^) because evmy self is bat 
a manUlartataoa himself tit a refie^doa of the Loffos, as I 
have already indbatbsd. ft is ia tbai^sense heie tha Akam (I) 
aaui^ssted evi^vdwre m every itpod^ When he says thurhe 
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i^iQNHileli^; from tinr (rtaadjiohfcof £«;$»• is jlw alxitniol, 
ittl&ot£pom1lMAaf«»]r ]i«^<mbr !%« dwndtii^id’ 

^ ttis iijMy{ oobmjr* to opr soiadt m importi^st loMon. All 
tiwtiigoottMid gMBvt, BoHipto wad neUe ip tiik plmaomfiiMi 
poivMne^ or «rm.ipll» otiiar kkas^ I«ooeeds £rom Hho Log»$, 
«adiB iPBoiiio itr^lbr odier the nanifeiitrtioiv-of Ub BrjedmuoiHi 
pcheer and vB^/utii end ell that tenAs ^ qpi wt oel degntdati^m 
aad to^^jectire ^Ig^oid life emanateB from prahrkL In feci 
tivAo aro'two oont andiiig fe>roeB in theoosinoa. The one ia 
jw«feA» iihoBO gensBlogy «e hare already tr^ ^eoAwiB 
the Daiv^^raMtif the liglrt tint eomea down, reflection aftor 
iefleotio% to the phoe of tin lorraBi organismBt hi all thoee 
rdij^onB in whidi the fight between the. good and the bad ia* 
IpifeeB of thia cosmoa ia ap<Aen of^ the real reference ia alvaya 
to tluB l^ht) which ia constantly attempting to raiae men from 
&e\owest level to the highest plane of qoritnal life, and that 
othw fone, which baa its place in PrakriHf and is constantly 
'' leading the aphit into materiftl enatenee. This conoeptimi 
aeeniB to be the fonndation of all thoee wars in heaven, and of 
aD the dghthig between good and bad piinciplea in the cnwatMi, 
whi<h we meet witii in ao many rdigiona qr^tema of philoaqphy. 
Kriihnfc pmnts ont that everything tiiat is consideied great or 
good or noble shonld be oonaidend et having in it hfe energy, 
wisdom and light. ^ is oortamly . tme, heeatue fte ia 
the one aoiuee of energy, wisdom end apiritnal enli^tenment. 
When yon xeadiae what an imporiani place this tntxgy tiiat 
ememtea feoni J^got playa .in'tfaeevdlatioBoftiie wl^ 
o oBiaba, and eiamine ifepowera wi& Deference to the epiritnal 
eahl^tenmeirt which it is Q^Ue., of generatii^, yon wtil.eee 
.tiietthfedeaQr^ptien of no apeanenn 

•oenutcf Sni^^e bg^^ortKpop to ^ 

- ffiraaMEttoohapterid., .. 
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!nte iafeietioM I meaB to diamr finas tiu» <&«piOT iu» , thc ie. 
]l^n^ that the Login reflects the erhole oosmos in itselff <», in 
otiier ifovdS) thyttiieirhole cosmos emi^in theXasrminits.geitit. 
▲si have already said, the world is the irwd made 
and ^ is, in the mystical phraatology of osr andent 
writon^ the' pcugawH form of tfahi word. This is the germ in 
which tfas whole ^aa of the solar system etenudly exists. The 
* image existing in the Legot becomes eiqnaded and amidified 
when oommnnioated to ita Hght, and is manifested in^’mftter 
when the light acts upon 2fulaprakiiti> No impulse, no energy^ 
no form in the cosmos can ever come into existence withent 
having its original conception in the field of whiih eon* 
stiintes the demiurgic mind of the Xqpos. 

The Logos, ,its light and iiviaprakriii constitute the real 
Taiteatragam oS the Yisishtadwutis, MvXaprakriti bdng their 
' Achi, this light from tiie Li^os their Chit, and the Logos bang 
their Esunra. 

• 

There is yet another way of looking at these entities witii 
which you ought to familiarize, yourselvea. The whc^ cosmos, 
by which I mean all the innumerable solar systems, may be 
called the physical body ofihe one ParoArahmcmii the whole 
oS this li^t or force may be called its tul^hma sarira ; the 
abstiact Lo^t will then be the iarcma scsrira, while the Atma 
will be FartArahmam itself. . 

But this d a s a ific ation must not be.owfased with that other 
dasnfioation' which relates^ to the subdivisions oneodyof 
thesd entities, the manflfhsM solar system, the most obl^ctire 
of .&8Se entitle^ I haive 'Called the othsiia oarira of 

Pton^hiigkiMMi. '^Kua (milty is in itself dhddldeinie fbBr ^anes 
of eodstdnoe, thait omr^^Kmd to tife flotir ■mOtraM in Praioa, as 
generaUy described. 48*^ itiddi is the etibshma 
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mrim ef PoMArcJmem rnnit itoi ooefyiaaiBi vitli tib* 
xaitiii %b!b. Tbe Xrtrttl mA^^tortuct, 

. VtStwamiit ; btft io &r m iMs 14 ^ h eommuA, all the 
wsaS&ukoi. '^baes ie sc^ a^atem arO' ol] 9 eetive io it^ aod so 
iteeooot he ibe eatnd light; I &ul it aeoessaif t<f. dsair ihis 
diatiiwMa eP } becanae the two have heoi oeoCoaDded in oertaia 
imiiiiga. What I hew said wrill ez^ain to'aone extent why 
' the Leg 0 i ieeaond«ed aa haiwg vinehrapem* 

4|A <■-& 

Again, if the Logot is notlung nmre'thana Aehtdrupam, 
how is'it that Agnna, with ins spiritoal intdligence, sees an 
objective istage or form before him, wdddb, however aidendid 
and magnificent, is, striotly speaking, an external image of the 
world ? What is' seen by him u not the Logos itself bnt Ihe 
TtCsfoongM fcom of the lagos^M maaifested^in its lights 
JDcdvgorahriti. It is mily as thus tnanifested that the Logpt can 
beo(»ae vinble even to the highest spiritoal intdlipnoe man. 

Xhere is yet another infoence to be drawn from .this chapter. 
Tmly the form shown to Aijnaa was fearfol to look at^ and all 
the terriUe ihui^ abjoot to happen in the war appeared to him 
deinoted inh;. The Zogos being the nidferse in idep, coming 
events (<a those abont to manifest themselves on the objective 
^ane) we generally manifested long, it may be^ before they 
aotoally hi^ipen, in the plane of the Logos frotn'vdui^ all im- 
pnlses s]^g originally. Bhidima, Drona and Kama were 
still living at the time Krishna showed ihb fonh. Bat yet 
their deaciha and the dnrtroctioh '-of almost tiulr whole army 
sees^ to he fcHresl&dowed in this '‘appearance td tire Logos. 
Xtstw^leibrm'was hot an indkation df the tendb^ things 
ilhat w^ 1^0 to'lmppen., ih^^eclf titaXopes Im im 'fisrm ; 
' ddhed lb Its |^t it 'abntm^ Viorm wddefii is, mt it were, a 
i]rat{kl<tfthe ’im|n^ies ji^M4;ti!i^ otl^bent to epnath^in '^tha 
edudotf at liie tit&x t^ 



stom oir in .BBCA«uv4D 


^ IV, 

Tli« Bobjeoi of these leotores is a Tjaryvast and coihplitoted one. 
1 have endeavt^ied to ocmtpress the snhstanoe of tdj teefiare 
mtlun (hereqnired limits, e^tpebting to goctfarongh theerhole dis- 
eonrse in three daysj hni my calenlatums have' failed, and Ihave 
hardly finished Aren thq introdncth>n* These lectnres mttit 
. necessarily remain imporfect, and all I conld do in them -was to 
lay before yon afewsnggestionsnponwhichyon should 

A good deal vrill depend on your o'ffn exertions. The subject 
^ is very difficult ; it ramifies into various departoients of science, 
and the truth I have been putting formurd will not bo easily 
grasped, and I might not even have succeeded in conveying my 
e:mct meaning to your minds. Moreover, as I have not given 
reasons for evpry one of n^* propositions, and have not cited 
authosities in support of my statements, some of them might 
appear strange. '' 

1 am afraid that before you <^n gi^asp my real ideas, you will 
have to study all the existing commentaries on the Bhagavad 
Gita, as well as the original itseli^ according to your own light, 
and see besides this to what conolusicms the speculations of the 
Western sdentists and phildSc^hers are gradually leading. Tou 
will then have to judge for yourselves whether the hypothesis 
which I have attempted to place before yon is a reasonable one 
or not. • 

. In my last lecture I stopped at the eleventh chapter of, the book. 

Bk that lecttoe I pointed,out tBe various passages relating to 
' tiie Zc^s,'' whkffi 1 thoeg^t would support and justify the 
assertidas Tmade m my prelimmary leotiue about its nature and 
its'i^^cm to maiAdad. I shaB now proceed to point out the 
pdesages to which it ia^esu^e to call your aiteaiaon in the sue- 
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In (%&piter Xlly to trliidli I diall]aATetOftfern{|i^la'jiiBO&lr' 
oottnectieni I Iiavo to sdc yoU'Sttontion to tJw pMsngw 
nrUch it oommenoMii' Thore Kriilma points on^ the ^ystinotion 
Iwtwesn nieiHtatiai^ and oonoentratiag one*#' nttontMm npMi the 


^Logoi, 

I Into already diown in ’whaiimpoortaat re^MOts thefibi^ya 


lial'st^ed in varions places, tiiat&eir Avgai^am was diffwent 
6oni his I^crcArdhmam — that he iras by no means to he con* 
sidered a mani&staiion 4)S that ^t^o/btomr— and now he tells 
Aijnna in this <ihapier that those who try to follow the Sankhya 
philosophy and endeavour to reach that Ai^akbm hy (heir own 
methods, are plaeed in a ftr more diffionlt position thtm those 
whose i^eotis to seardi for and find ont the Xc^«. 

This most na^i^^y he so, and forthis reason. This A^tjctcim 
is nothing more than Mulaprcderiti. The Sankhyas thonght 
that their Avyaktam was &e basis of the differentiated PrakraH 
with all its gtuMUf this differentiated Prohroti being represrated 


by the three prindidesinto whbhl have divided the solar system. 
In case yon f<dlow the Sankhyan dgotrinc^ yon have to rise from 
t^tadhi to OpadM in gradnal succession, and when yon try to 
rise from the last Upa^ to their Avg^deiam, iitece is nnfortn. 


naisly no connection tiu^t is likely onalde yonr conscioosoess 
to bridge the intervsL If tiie Sanklqran ^pstnn of 'phSloso^y 
is the trne one, yonr aim wS he to trace ZT^MkUritohs source, 
but not oanscioiuness to. Us'Setnm^' , The eoBsmensnese mani- 
fested in every UpadM is Ipweshle .tathe Logo* andorot to the 
Avgtidim 4ff the Sankbyas. It ia vniy muh easier 4ar a 
mu to frilowlw bwho(nv^(msntim‘jM^Hnd' fiMrtiiw iirio.fta 
dcfdho <Kf^hia ^imJrancktnatip%an^ ita aonrea 

7 ^^ii(yoa»-^^thanteti 7 tol(^w this 


n 
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SidBfNtkritii Av^aktam. MoraoT«r, rapposing yon do 
raooMd 9 - rea<d)ing this Amakta/mf you can oererds your 
tiiong^ di H or ^reserve yoor individuality in it ; for, it is ia:*, 
ospliiblo of Totahuaig any of these permanently. , It may be that 
to reaoh 'it mnaae to take objeotiyo oognisanoe of it, hat even 
thU yon cannot do^from the standpoint of karma tarira. Yon 
have to rise to a BtUl highef Wei before .yon can' look npon 
IShdapraktiti as aai oiqw/t, Thns, considering as an 

object of perception, yon cannot reach it until yon leadS Ae 
Logos. You cannot transfer yonr individnality to it, for the 
simple reason that this individnality derives its source from a 
quarter altogether different from the MvlaprakriU or the Ao- 
jfoktam of the Sankhyas, and that as this Avgaklam in itsdf 
has no individuality, and does pot generate by itself anything 
like an individuality, it is impossible that anybody’s sense ci 
egp can 'be transferred to and preserved permanency in it. 

What, then, do the efforts of all those who try to foUow the- 
Sankhya doctrine end in T Krishha says, that after arriving at 
the plane of karema sarira,** they will oome to hiip,’* finding it 
impossible oCietyrise te reach this Avgaktdm for Cie*reasons 
indicated above. IBo when Aq^jna asks whether Avgaktam or Cie 
Logos is to be the goal, Krishna says that the latter must be 
looked ityon as the uMmate destination, because those who try 
to fidlow the line indicated by the Sankhyas have tremendous 
difflonlties to contend with. If anytiiing is gained at all by ibl- 
laering this latter course, if isthp t end which is aim to be gained 
by foUpwing his path, by sal(|l!^diim the ^eot -of meditatum, 
and looking npott him as tin nlMdi^ goal. 

Bead eSHtyter Zn, verses S, 4,aad fi in this ommeotion 

** fhws alie arekfadi md sbafltatllsltowirds sB etsst M Ws;aiid ebo, aith 
apespssijrbalmasataiaA aa^wifii ss s s ss aaefat daatrol, aiedhsts on the 
hspirishaMa aaimtieBatlfe A^fisbkm, wldsh. j siJI'^srfadiog, uatiilnkaMs^ 
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WjWftwintiiated wd iuiahaiigabl«, nacbjMtiaat^ Bnt tludifflealljrofl^OM 
idiodztiitiriaiadiaB^ttya^mis g^t. Thepaiih towards Avyaktam is 
trarolled 1>y ombodiod sotfla tmder very great difficultioB." 

Ibis description refere to tite Avgaktcm of tb^t Sankhyiui. 

In Chapter ZIIl 'wefindthe following in tiiefirst fonryerseia : — 
*‘OaonpfKTUiti,tliul»dyueaUed Jr«A«(r(i(l!]^Ator yeUole). That 
which knows tiui (Ahsira) the wise call X$hetniffiut(jStM real self or Ego)> 
" Ki^ also tl^ I am the KihOntgna in aO XiMlnu ; the knowledge of 
JEshstrasad Esks(nv«ia Ic<»uider to be real knowledge. 

^JSSSkt me. I «ai>ll state to yon briefly what (bat JTsAetram u* what its 
attributes are, what qualities it generates, ita sonrce and the reason of its 
esstenoe; sad Ihzther who that jEthstroyna is, and what powers he possesses. 
Rishis hate desoribed th«a in yaiioas ways. Different accounts of them are 
to he found in diffmnt Vedas; and they are alao spoken of bythe Br ahm a- 
antraa, which ace logieal and defluite.” 

Hero ha speaks of K$hetr<m, and Kshgtragna. Kahetram 
weans nothing wore than VpadM or vehicle, and Kahetragna is 
the Hgo in idl its forwp and manifestations. KahtAram, springs 
from tiiis AvyaMom or MtUaprakriH, Bnt he says that he 
himself is Kahetrvgna in the sense in whidi every manifested 
Ego is bnt esreflection of the Logoa^ while he himself is the real 
f<vm of*the Ego, the only true self in 4he coijmos. He takes 
care, however, to point out in several places that though he is 
XsAefrOj^tia, he is not snbjeot to JS^annabaniham ; he does not 
create MartnOf timply beoanse manifeBted in the Upadbi 

is not his own tme self^ bnt me^y a reflection, which has an 
ittdividnal ph^somenal existence for ^ tin» being, bnt is 
dtimaiely diflsi^v^ in hiom^* 

In verse 4 (see '%]Krvo) be tcffts -to- Ifoahmastrins fer the 
details of the tlvee relaiumbrear^ other 

aadihevanonspowem auiaufestedhy ti&*Sgo«'^ HmioBituiln 
that botflc^tisefindunasahiBe-^^ MO'bavs.to hKdi.for « .de> 
dailed examination <rf tine stibject. • ^ i 
,v-i!Bieti,*ww tovemaSSl r— > ' ^ . v'---. . 
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supreme Purusha in this body is called the Witness, the Piiector, 
the Supporter, the Esjoyer, the Great Lord and the Supreme Spirit (Poro- 
matma)," 

It must not til imagined that the word ParmcuUma here 
used refers to ParqirahmaTnH 1 have already said that it ap- 
plies to Krishna hipxself. Though he is Kshetragna^ he is not ^ 
responsible for and this he explains in verses 30 and 32 

of the same chapter : 

**H6 perceives the real truth who sees that Kannaia the result off^oMl 
and that the Atma performs no Karim^ 

‘‘This imperishable and supreme Atma^ does no Karma and does not feelt 
the effects of Karma oven while existing in the body, as it is without begin- 
ning and without Qunam." 

Throughout Chapter XIV Krislina distinctly repudiates any 
responsibility fcyr Karma^ or any of the effects produced by the 
three Gunama which are the children of Mulaprakriii. Look 
at verse 19 ior instance : — 

**When the (discriminating) obsorver^recognizes no other agent {of Karma) 
than the qualities (of Prakriti), and knows that which is beyond these 
qualities, he attains to my being.*’ 

And now turn to thd closing verse in that chapter, & passage 
we have already Teferred to in another connection : — 

I am the image of Parabrahm^ which is indestructible, unchangeable ; 
and (I am) the abode of the Eternal Dhanna (Law) and of absolute happi- 
ness.” 

Hero he says he is the image of Pctrabrahmam which ia 
eternal and has no Vtkairam, and he is Iho abode wherein 
ceridee the eternal oi ^ eoemob, and he is also tiie 

abode of bliss, smd it is fw this reason that the L^o$ is often 
deactibed aa It ia &i|, -beeanee it ia Para* 

brohimam $ and Chitt beoanae it oontaiA itself the eternal 
DJuama of the eoemos, ^the whole lew eoawio evolntimi ; it 

ia Ansutdim, beoaose it ia (he abode U bliee, and the highest 
10 ' 


• • 
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lik|i|^e8S posBiUie for inan is attained Nben the hnnum sool 
readies the Logot. 

Now turn to Chaptw XY, verse 7, a passage \whidi has tuif 
fortanatelj given rise to many sectarian disputes - 

"It is Um omw which enumates from me and -which is manifested frotn 
tin he^nnii^ of time that becomes the Jiva in the werld of living beings, 
and attnwts mind and the other dveseosea which ha^ thdr ba^iniVa- 

Jrat," 

^e proposition herein made is a matter d necessary inference 
almost inevitable from the premises 1 have laid down : — ^if what 
constitntes the Jioa is the light of the Logoe, whidi is Chmt- 
angam, and which, becoming differentiated, forms the individnal 
Xgo in combination with the Karanopadhi. 

I need not now advert to all the controversies to which this 
passage has given rise. The verse is perhaps snsceptible of 
more than one interpretation, and the different interpretations 
were necessitated by the different premises with which the 
intapreters started. 

Read now verse 8 ^ — 

''Wbcnllislord, Jbm (humaa Ego), quits on^ body ard eaten another 
he carrieB with him the miad and the Srusea as tbe wihd carries thefra- 
ICrance of flowen from tiieir aonroe.* 

Krishna refers to that htusaa individoalify which re- 
ndee in the Parana sarfro. It is the hnmsat raomid or Karana 
rntrirOf that is the one oormecting link between the various 
incaxnatioas of man ] whmi it leaves Bie body for -Devadhaa, 
it takes with it all th% germs /of coapdons edstmwe, &e esseime 
t»f the five TvimaiTM, the fifaiKts and the KiitHitoram. Strict* 
ly speaking, in (sverj* stage of oonsoious exitftenoe, there- are 
stfvcMi elemmits vdiidi arc alwi^present, iSre five senses, 
the Grind (also reeognked as a sense iipme of om ^riiiloBophen), 
amt thdXgo. These art' the seven elenrimts that ocmetantiy 
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maaifest themaelTes whenenrer ooiuoioTisness tnanifesta itself 
or oBiBdoiis existence inakM its appearance. Hiey exist in 
the ithvia farther also in the $ukshma tarira, and thej 

are latent in karana sorira. Not only are they latent in karana 
sarira, bat Sven the impulses generated in connection with the 
seven elements of,eonscious existence reside in it, and form that 
latent energy whidi tries (o spend itself, as it were, by bringing 
about the future incarnations, the environments being those de- 
termined by the past Karma of the man and the impulses already 
generated thereby. « , 

In calling attention to verses 12— 14 : — 

“Enow that the splendour which belongs to the son and illnmines the 
whole word— which is in the moon and in fire— is from me. 

“Entering into the earth, I sustain all things by my energy ; and I am the 
eanse of the mois^re thatnouiishes the herbs. 

“Becopiing fire (of digestion) 1 enter into the boddes of all that breathe, 

' and being united with Pramm and Apoawm, I eanse fimd of the font kinds 
to digest.” 

1 have only to point out that what Krishna really means is, 
that it is his energy that gives to matter all its properties, and 
that all the pr(merties<th8t we now associate with matter, and 
all those tendwdes of ohvnioul action that we see in die 
chemical elements, did not belong to it or them originally. 

When you examine MdetprakriU none of these tendenoiQs are 
found to be present in it. Jt is simply the stuff or snbstanoe 
which is endowed with these properties by the action on it of 
the current of life whidi emanates {tom. the Logot. Con- 
sequently Krishia says that^ll the quiditieh exhibited in matter, 
as in fire, &e sun, light, or any other object that you may take 
intoeoBtidwatun, mriginally emanate from him, because it was 
faialife, Ids tmrgf, that gives tC matter all ihequalities that enable 
it afterwards to form th^ various organisms that we now see in 
the manifeeted oosmos. In oomiectiop with tbis point yon will 
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find H inter «simg to refer to nrhat is stated, I Wieve, in one of 
the ten Upanishads (Kenopanisliad) with reference to the 
mysterions appearance of ParOBokti ( Lampre^rUiJ in Stearga. 

‘When PimuakU first t^peared, Indra wanted to know what 
it was. He first sent Agni to enquire what it was that appeared 
in that pecnliar form. Thai ParatakU, asked Agni what 
Sanctions be fulfilled or what was bis latent capacities. Agni 
rejdied that he could reduce almost everything to ashes. And 
in Ordir to show that this attribute did not originally belong to 
Agni but was simjply lent to hhn, Parcuakti placed before him a 
little bit of grass and "asked him to reduce that to ashes. He 
tried his best, but failed. Vagu was next sent ; but he also 
failed in a similar manner. All this was done to show that 
PcarancJctif or the light of the ^ogoty endows even the Panehor- 
tcmmatras with qualities that did not originally belong to 
MulaprakriH. Krishna is right in saying that he constitutes 
the real energy of the fire and of all those things he has enn- 
merated. 

Now turn to verse 16 of the same chapter, which has also 
given rise to a considerable number of interpretations 

“ These two Purof Aoe— the perishable and the iinpenf%BA>le— exist in the 
world. The perishable is all the living beuigB, and 4hte imperishable is 
called the Kukutha." 

The meaning here is dear enou^ if you will only read it .in 
the light of the expIanaUons already given. Krishna first divides 
all existiag .entities into two dassei^ those not pemument — 
ha&ofim— by which he means the manifested cosmos, and 
Akiharam, t« imperishable, which he oalls JSiaktuthom, th® 
nndiffermitiated PrahriH, He also uses the same w;onil, in an- 
other passage, in connection with the A}!gaktom of the Sankhyss; 
.and it, is hnt natoialto oondadethat he.hme nses.tiie same 
wmrd in the same sense. « 

la the aacceeding verde he says iUt tiwae two ofawses are 
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inferior to himself. Although Akshaftmn is not destroyed at the 
time of oosmic Fralaya^ as are all the thin^ that oome out of 
it, yet his own nature is superior to that of this Aksharamy and 
that is why He is called Uttcma Purusha. For we read in 
verse X7 : • 

“But there is anotjjer, the supreme Uttama Pwnaih/a^ called Paramatnuii 
(the supreme Atma)* who is the imperishable Lord, and who pervades and 
.sustains the three worlds.’* 

I have only to refer you, in this connection, to ve||a^ of 
Chapter XVIII : — 

** Renouncing all religious observances, come to me^as the only refuge. 1 
will deliver thee from all sins ; grieve not.** 

To crown all, here is a distinct declaration that he is the one 
means and the most effectual means of obtaining salvation. 
These are all the passages to i^hich I wish to call your attention, 
in reference to the Logos. The passages read go far, I believe 
to support every one of the propositions I have laid down in 
connection with it, as regards ite own inherent nature and its 
relation to the cosmos and to man. 

Now, as regards MulapraJcritil I have thready called attention 
to it in several placefi when speaking of Pc^iibrahmim and of 
the Logos. Tlrere is one passage, however, whiph 1 did not cite. 
I believe I have clearly indicated the distinction between this 
Avyahtomi or Mulaprahr^ and the LogoSy as well aif thal; 
between Muhqyrakriti and DaimprakriH. , 

I have also said that Mulaprakriti should not be confounded 
with Par^aJbrahmam. If it is anything at all, it is but a veil of 
Parotihrahmafn^ In order to support my statements I now ask 
you to turn to Chapter VIII, verse 20 : — 

* **Bat thers Is another Avpahtam superior to the Aoyakiam above men- 
• tioned, whkh is without a bckghmh^ "and which surrives when all Ihe hhu- 
tarns perish.** * 

The preceding verses should also be read ^ 
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d»yi^iiutni£Bitirt^onsii8aefiR»a4«ya£(ai»: ittb* 
o{ iMglit thfly «re abwuAed Avya^Oa^ 

. ' "AH iheM cdleotive beings, jnoduesd again and again, aie dissolTod at 
^approach of 9i(dtt|0Partha (Aijana), and aieovolT^ intnluntatily at 
the approach of day.” 

Here Krisbtia eay« that at the time when the cosmos wakes 
into a oondtiion of activiiy, all the hkatarfy spring from this 
Avyakttm ; when the time of Prdlaya comes' they go bade into 
Avsdkkm. Bnt lest tiiis Axyaktam dionld be mistaken for 
Pco'cArahmcmf he takes care to point ont that there is an entity 
sdndi is higher than this, which is also called AvyoJetam, but 
which is difEsrent from the Aaydktawi of the Sankhyas and even 
existing anterior to it. It is Parahrahmam in fact. 

It is not dn evolved entity, and it will not perish even at the 
time of cosmic Preiaya, because it is the one basis, not only of 
the whole cosmos, but even of this Midcgarakr&i, which s^ms to 
be the fonndation of tiie cosmos. 

As regards DtumprakriU, I have already called your attention 
to those passages in Chapter Ylt which refer to it. 

Thus the four main principles I have enumerated, and which 
1 deseribdd as constituting the four prind.plesy>f the infinite 
dbsmos, are described and explained, precisely the manntt I 
have myself adopted, in the teachings of this book. 

Krishna does not go into the detuls the four prinoi^es 
that exist in the manifested solar system, beoanee, so fisr as this 
ultimate object of his tea<diing is omioeraed, it is not absolutely 
necessary for him to go into the details of tlmt quesrion, and as 
regards the relation Of riie microoo^nio UpadhU to rimson! and 
their connection with each other, instead of firing all tits details 
of the plfilosophy connected with them^ he refers to the Bnhma> 
entices, in which the qnestion is fh^ disamnfed; 

Ihe so-called Pr<mhanatkrayam, theamtttmriiycf whidi 

cmrei«»ent^ilasi^pheiisreBed,«ompQS^ of iheKagavadOita, 
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ihe ten Upanis&ds and Brahmasntrae, mtut be Swronglily 
examined to find a complete explanation of the 'whole theory. 

The main obj^ of the Bhagavad Qita-'-which ia one of the 
main sonroes of Hindu philosophy — is to explain the higher 
principles that operate in the cosmos, 'which are omnipresent 
and permanent an^ which are common to idl the solar systems. 

The main object «f the Upanishads is to indicate the nature of 
ihis manifested cosmos, and the principles and energies therein , 
present. 

Lastly, in the Brahmasntras an attempt is made to give a 
clear and consistent theory about the composition' of the entity 
that we call a human being, the connection of the soul with the 
three UpcuVui, their nature and their connection with the soul 
on the one hand, and between themselves on the other. These ' 
books are not, However, devoted to these subjects only, but each 
-book deals prominently -with one of these subjects, and it is only 
when you take all the three into consideration, that you 'will 
have a consistent theory of the fifiiole Yedantio philosophy. 

And now, granting the truth of the premises wo have kid 
down, what are the conclusions that 'will necessary follow ? 

For this pu^ose the whoje of the Bhagavad Gita may be 
divided into three parts. Of the first six diapters, the first is 
merely introductory, the remaining chapters deal with the fiv% 
theories Hiat have been suggested by various philosophers as 
pointing out to man the ^y to salvation ; the sncceedihg six 
chapters explain the theory which Krishna advocates as pointing 
out the way which he teoomprends as the best one to follow, and* 
g^ve su(di explanations as are necessary. In the kst six 
chapters, Krishna attempts by vaxions arguments to point out that 
it is PrakriH whirii mainly responsible for Kama, for even 
the various infirikotual a^ moral qualities that are exhibited by 
human beings, for the varieties of tire emetitmal nature, and tot 
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vwknts practioes ttot aro ioUmred. . It ia iiii|K>S8ible for mo 
Boor to go iato lim vhde of Aia aigoment in detail In stadj- 
ing iliis book the hit six dmpten should be re^ first, beoanse 
one of ^ main {ariaoiples that will have to be taken into ac- 
oonnt in tealiBg with all the varions measures 'thift have been 
roeoBunendod, is ihwein ennraersted and established ; and onr 
oondusions will have to be altered-' if tire ■doctrine those six 
chapters are intended to inculcate is found to be fidse or nn> 
tendolST Of course, in those six diapters, the illnstrations are 
taken, not from matters with which we at ihe present day are 
familiar, bnt from matters which, at the time Krishna gave this 
(hsconrse, -were perfectly intelligible to his hearers, and to the 
imblic of that day, and with which they were thoroughly faiui- 
har. So it is possilfie that in the illustrations he gives we may 
not be able to find those arguments and those considerations, 
whicl^ perhaps, a modern writer, trying to support ihe same 
oonolnsioDS, wonld present to the mind of the -reader. Notwith- 
standing this, the nature of thd argument is the same and the 
oonolusion is trTO for all time to come. Illustrations -will 
«ertainly*be fcaihoomiag, if necessary, fvom other departments 
of human knowledge with whid^, we at therpresent day are 
famHiar. It does not require any very lengthy argnment to 
.show^ now that the works of Professor Baia and Herbert Spencer 
have been so widely read, that die human phytkal organism has 
a gre^ deal to do with .the mental ^stmotnre of man ; and, in 
fact, all modem psychology is trying to find a foimdatioB for 
ttself ia physiologynmd is peritapf %ven going to extrmnes in 
this direction. The great Froith ^nlosophtt who wiginated 
what is called PositiviBm, wonld not, ia fab i^asrifioation -of 
sdenoes, MS^n separate fiboe to psycfaolOgjr. He -wanted to 
givepsyohelojpraanbOrdioaite'^aoe, aadindndeityai a branch 
4mb)cot, utfdnr 
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This classification shows the extremes to which this tendency 
may lead. If all that is found in the body is nothing more than 
the material of which it is composed, true psychology is nothing 
more than physiology, and the mind is but an affection of matter. 
But there is^soiftething more than the mere physical organism ; 
there is this invisil^ essence that we call the supreme CAatfanj/am 
which constitutes* the individuality of man, and which is 
further that energy which manifests itself as the consciousness 
behind the individuality. • 

It is not material, and it is not likely, that science will be 
ab!(' to get a glimpse of its real nature till it begins to adopt the 
methods of ail the great occultists who have attempted to probe 
into this mystery. But at any rate this much must be conceded; 
whatever the real nature of tli^s essence or life-force may be, the 
human constitution or the physical body has a good deal to do 
with tlie mental development and character of a human being. 

Of course the force that operates in all these Upadhis is, as it 
were, colourless — it can by itself produce no result. But when 
acting in conjunction with Prakritiy it is the force that is the 
substratum of all the •kingdoms, and almdst e.very thing in the 
cosmos is, in 4 certain sense, traceable to this force. When, 
however, you begin to deal with particular forms of consciou^ 
existence, particular charaofceristics and developments, you will 
have to trace them, strictly speaking, to the Upad/ns, or the 
material forms in which the force is acting, and not to the force 
itself. So Krislina says all Karma is traceable to Upadhiy and 
hence to PrahritL Karma itself depends •upon conscious exist* 
ence. Conscious existence entirely depends upon the consti- 
tution of the man’s mind, and this depends upon tlie nervo 
system of the body and the various elements existing therein, 
the nature of the astral elements and the energies stored up in 

the KaranopadhL 
11 
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' In ths case of even the astral body the same law holds good* 
begin with, there is the aura, which is material in the strict 
sense of the word, and which composes its UpobcUtu Behind this 
there is the energy, which is the basis of that feeling of self that 
evm an astral man experiences. <• 

' Going on still higher, to Karoma Sanra^ there again you find 
Ibis invisible, colourless force acting within (^its Upadhi, which 
eontains within itself the characteristics of the individual Ego. 

GflTVbere }'ou will, you will find that Karma and the gunams 
^nanate from Prakriti : Upadhi is the cause of individual exist- 
ence. 

Existence itself, 1 mean living existence, is however traceable 
to this light. All conscious existence is traceable to it, and further- 
more, when spiritual intelligencers developed, it directly springs 
from it. 

Kow let us assume that this is the conclusion we are prepared 
to admit— and 1 need not enter into the details of the argument 
which you will find at length in' the last six chapters. Let us 
now examine in order the various theories suggested by difierent 
philosophers. shalftake them as they are dealt with in the 
first six chapters of this book. ^ ( 

The first chapter is merely introductory. The second treats 
pf Saitkhya Yoga, the third a£ Karnba Yoga, the fourth of Jnan 
Yogay the fifth of Karmasanyasa Yoga, and the sixth deals with 
Atmaskmyama Yoga. 

These are the theories suggested by other philosophers, and, 
dntfahi list Krishna do^s not include that path of salvation point- 
ed out by himself, which is set fortti in tlie second group of 
six chapters. 1 believe that almost all the various suggestions 
ii^de by difierent philosophers can he brought under one or the 
^^^pther of these headings. ^To complete the list there is the method 
suggeabed \s^ Kriu^naJumsedf as hmg.^ universal applicability 
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ud standing in tho background, unknown and unseen, is that 
occult method, to facilitate which all the systems of initiation 
have been brought into existence. As this occult method is not 
of universal apjfilicability, Krishna leaves it in the background and 
puts his dootriifo in such a manner as to render it applicable to 
the whole of man^d. He points out the defects of each of the 
other systems, ancL takes, %is it were, the best part of the five 
theories, and adds the one element, without which every one of 
these theories will become false. He thus constructs tlft 9ftory 
which he recommends for the acceptance of mankind. 

Take, for instance, the Sankhya philosophy. I have already 
explained the peculiar doctrine of the Sankhya philosophers that 
their Avyaktam itself was the one self-manifested everywhere in 
all Upadhis. That is more or less their Puruhsa. This Purud^ 
is entirely pas'sive. It is not the Esxearay not the active 
creative God, but simply a sort of passive substratum of the 
cosmos, and all that is done in the cosmos is dpne by Prakriti^ 
which pro luces all the organisms or Upadhis that constitute the 
sum total of the cosmos. They accept the view that Karma 
and all the results that spring therefrom* are. traceable to this 

A 

Maya or Prak'/^ti^ to this substratum that forms the basis of all 
manifestation. Now it is tlurough the action of this Karma 
that individual existence makes its appearance. On account 
this Karma individual existence is maintained, and it is on ac- 
count of Karma that man suffers all the pains and sorrWs of 
earthly existence. Birth, life and death, and all the innumerable 
ills to which human nature is subject, ane endured by man^ 
kind owing to this Karma^ Granting their premises, if the 
ajubition of your life is to put an end *to all earthly sorrows, 
then your object should be to put an end to the operation of 
this Karma. 

But the question is, hW can you do this P While Pa/rdrah* 
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mam remains passive, Prakriti goes on creating the cosmos 
Ylrithout its interference. It is not possible to get rid of Prakriti 
or its gunama altogether. Yon may as well try to rid fire or, 
water of aH its properties. Thus, Karma lieing the inevitable 
result of Pralritij and Prakriti contiiminfi to‘exi&t as long as 
yon are a human being, it is useless to try to«get rid of Karma. 
But, they eay, you must try to get rid of the effects of Karma 
hy reducing yourself to the passive state of existence in which 
Pai^Sl^hmam is, remaining simply a disinterested witness. Do 
KaimUf not with a desire to do it, but from a sense of duty — 
because it must be 'done. The Sankhyas say : give up Sangam^ 
that desire to do Karma, which alone seems to connect the soul 
with it, and renounce this connection, which alone renders the 
soul responsible for the Kwrma. 

What will hap()en then ? They say, when yofi renounce this 
desire, K(vrma will become weaker and weaker in its ability to 
affect you, till at last you arrive at a condition in which you are 
not affected by Karma at all, and that condition is the condition 
of Mukti. You will then become what you were originally. 
You yoiprself are but a delusive manifestation of Awfaktam, 
ai}|d when once this delusive appearance ceases ,(o exist, you be- 
come Parahrahmarn. 

^ This is the theory suggested by the Sankhyas. Furthermore, 
as this Avgaktam, which exists everywhere, — ^which is eternal, 
and ednnot be affected by anything else — forms the real soul of 
man, to hold it responsible for any Karma, is shown in the 
«»^ichapter before us, tq be but a figment of Arjnna’s fancy. *Sclf 
cannot kill self. All that is done by the real self is in reality 
what is done by tbe various forms of Prakriti. The one sub- 
stratum is immutable and can never be affected by any action 
~ of Prakritu For some inexplicable reason or other the one self 
aeems to have d<^BoeiLded from the condition of passive existence, 
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and to have assumed a delusive active individual exiatenoe in 
your own self. Try to got rid of this delusive appearanoe, then 
tho result will be that you attain Nirvana. 

Krishna exafnincs this theory. He admits two of the pre* 
mises. He« sa^s that all this ifarma is due to Upadhiy and 
leads to conditioned existence, subject to all the pains and 
sorrows of life. But he ddnies that the supreme end of man’s 
life is to reach tliis Avyahtam, and he further states that it is 
far more difficult to reach this Avyahtam than to reach Iiimself ; 
and that even if those who direct all their efforts towards the 
attainment of this Avyahtam meet with any success at all, it 
can only be by joining him, for otherwise it is impossible to 
reach Avyahtam. While accepting two of the conclusions of 
the Sankhyas, he points out tliat the real goal is not the one 

f 

they postulated. 

Now lot us turn to tho second system. This is mainly that 
kind of pliilosophy which is inculcated by the followers of Purva 
Mimansa. Eveiy form of ritualism has its basis in the philosophy 
of Karmahanda. The arguments here used by Krishna in support 
of his own conclusions will not be quite intelligible to our minds 
for the simple rt^ison that times have change 1 during the last five 
thousand years. At the time this discourse was delivered, the 
Vedantic ritual was strictly followed, and the conclusions (ff th^ 
followers of Pvrva Mimansa were very well known and were a 
common topic of discussion. This philosophy was intended to 
provide a solution for all the difficulties that were common to 
the ‘other systems of philosophy at that* time evolved. Bul^ 
some of the arguments put forward by the Karma Yogis may 
be extended beyond the very limited form in which they are to 
be found stated in the books, and can be made applicable even 
to the life of modern times. 

Karma Yogis say ; tbia aaay be due to Upadki 
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but it is not due to Upadlit alone ; it is dne to the effects por** 
liaoed by the two elements Upadhi and ChaitanyaTn. Those 
l^ilosophers who want to reject all Karina pretend to renounce 
it altogether. But that is an impossible task. No man, as long 
as he is a human being, can ever give up Karmen altogether. 
He is at least bound to do that which the e existence of his 
physical body rerjuires, unless indeed; he me ins to die of star- 
vetion, or otherwise put an untimely end to his life. 

Sft^^sing you do give up Karma — that is, abstain from it in 
action, how can you keep control over your own minds ? It is 
useless to abstain from an act and yet be constantly thinking of 
it. If you come to the resolution that you ought to give up 
KofTma, you must necessarily conclude that you ought not even 
to think about these things. Thrt being so, let us see in what 
a condition you will then place yourselves. As almost all our 
mental states have some connection with the phenomenal world, 
and are somehow or other connected with Karma in its various 
phaseSi it is difficult to understand how it is possible for a man 
to give up all jfiTarma, unless he can annihilate his mind, or get 
into an eternal etat^ of SushuptL Moreover, if you have to 
give up all Karmay you have to give up good liarma as well as 
for Karma^ in its widest sense, is not confined solely to bad 
aotimis. If all tbe peo^de in the world give up Karina^ how is 
world to exist ? Is it not likely that an end will then be 
put to all good impulses, to all patriotic and philanthropic deeds 
that all the. good people, who have been and are exerting them- 
^lyes in doing unael^ deeds for the good of their fellowmen, 
will be prevented working P, If you call upon everybody 
to g^ve np JKTarma, yon will simply create a number of lazy 
iS^^rimnjbgood people from benefiting their fellow beings, 
furibe^^ may he mrgued that this is not a rule of 

therein the world who 
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can give up their whole Karma and reduce themselves to a 
position of eternal inactivity. And if you ask these people to 
follow this course, they may, instead of giving up Karma^ 
simply becomc^lazy, idle persons, who have not really given up 
anything. What is the meaning of the expression “ to give up 
Karma ?” Ki*isly»a says that in abstaining from doing a thing 
there may be the eftects of'active Karma, and in active Karnia 
there may be no real Karmic results. If you kill a man, it is 
murder, and you are held responsible for it ; but suppose^ou 
refuse? to feed your old parents and they die in consequence of 
your neglect, do you mean to say that you are not responsible 
for that Karma? You may talk in the most metaphysical 
manner you please, you cannot get rid of Karma altogether. 
These are the arguments puUforward by an advocate of this 
second view. 


The untortunate mistake that those Karma Yogis make k 
this ; in their system there is little or nothing, said about the 
Lagoa, They accept all the thirtV-three crores of gods mention- 
ed in the Vedas and say that the Vedas represent the Logos or 
Verhum, They say “ the Vedas have presenbed a certain course 
to be followed, '^nd it is not for you to say whether such a 
course is or is not capable of producing the result to be attained* 
You ought to take what is stated in the Vedas as absolute troti^ ^ 
and by performing the various rituals therein prescribed, 
will be able to reach Swargam, Devos will assist your 
and in the end you will attain supr^ne hapfuness. That bek^' 

, the course prescribed, we are not called upon to give up 
Karma, and thereby throw all existing institutioiis into a 
of ^inextricable confusion.” - * ' ' 


To these Karma-vadis Krishna sa^ : ^ 

elusions 1 accept, the other Ideny.^ 
number of evil 
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people to give up Karma^ but I cannot admit that }our worship 
of the D( 3 ^a<< is at all a dcsiiable thing/’ i 

Who and what aic these Dc^\as ? “The} aie beings on the 
plane of Aarana tSurira. The} can never give }ou iiiiinnta- 
lity, because the} are not iiiiinoitil thenisehes. JSveii if thiongh 
worshipping them vou .ue enable! to leach Snnryam, }ou will 
have to return the nee into object vc eMstenee m a ntw me ii- 
nation. The happinc'^s that Suargam can give }ou is lut 
eterlml'and peiniaudit, but subject to this disturbance. And 
what is more, if you worship the Devas, coiK^entratiiig vour 
mind on them and making them the sole object of }()ui atten- 
tion, it IS their bhavam that } on will obtain, and not mine.” 
Taking all these ciicuinstanc^es intoconsidciation, and admitting 
the many mischievous (oiisequenee^ that in then view willtollovv 
as the result of recommending (»vory human being to give up 
£arma, Krishna adds to tins s} stem all that is to be* found lu 
the teaching that makes the Logva the means of salvation, and 
recommends maii~if he would seek toobtim iminoir iity, a 
method by following which he is sure to reach it, .ind not one 
that may end in hi^ having to go through another incarnation, 
or being absorbed into another spiritual being whose existence 
in not imtnortal. Furthermore, all these thiity-thrco croros of 
gO^ i|»ring into existence with the beginning of every Manioan^ 
twa and disappear at Pral&ga, Thus, when the very existence 
of Bevat fhomaelves is not prmanent, you cannot expect 
idliwti yettr existenee nriU become permanent by merging it into 
^ i^pUitoorMng. 

1 to the third theOTj-Karnuzaanj/asa-Yogam. 

Krilditm M once f 4 i|eots as being a most mischievous and 
feSow. All the advantages offered 
fig |iMM OhtaitMNl hjr doing Karma^ not as a matter 

« paiWi «l4oih%"biit as a matter of duty. 
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The fourth system is that of Otiana Yogam. When people began 
to perceive that Bitualism vras nothing more than a physical act, 
and that it vras altogether unmeaning, unless accompanied by pro- 
per knowledge, tliey said it was not the iorma suggested by the 
followers of ¥urva Miiihosa^ or the followers of any other 
particular ritual) tlyft would be of a^y use for man’s salvation 
but the knowledge df, or the intellectual elements underlying, the 
ritual that would be far more important than any physical act 
rould be. 

As Krishna says, their motto is, that all Kourma is intended 
simply as a 5t(»p to gain know lodge or (J/Kmam, These philoso- 
phers, while admitting that Kanna should not be rejected, have 
prescribed other methods of their own, by means of which they 
thought salvation would bo gaizijpd. 

They paid,‘‘ Consider Karma to bo a kind of discipline, and tiy 
to understand what this Karma really means. It is in fact 
merely symbolical. There is a deep meamng tlnderlying the 
whole ritual that deals with real entities, with the secrets of 
naturo, and all the faculties imbedded in nugi’s Pragna, and its 
meaning must not bo tflken to apply to physical acts atnn*, for 
they are nothing more thui>what theii ontwaid appearances 
signify.” In addition to mere Karma gogam, tiuij adopted 
eevorol other kinds of gogam, snoh as Japam, Strictly speaUngj* 
this Kartnarjfogam is not gojam at all, properly so cadled. 
have added to it Antc^gogam,Pranag^itAotfvm,taAc&aikittgi^ 
vhioh may be more or less considered ae rafted sabatitales far 
• external ritoal. Now as regards the thadtfy of titala pliSa-^ 
sophers. All that Krishna has to propot{p hi tint litafar 
should be directed towards its proper sottroo. Hiegr jhsea 
some dednite aim before tl^ni ia tbUr mxA iflif ted 
they most not simply fb]|ew Oitite a^ 

other method which is sttppaaadtii ttm of 
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nuiEy 'without having also a complete view of the whole path to 
be traversed and the nltimate goal to be reached. Because, if 
the attainment of knowledge is all that you require, it may be 
you still stop short at a very great distance from the Logos and 
the spiritual knowledge that it can give you. Stri(^tly speaking, 
all scientists, and all those who are enquiring^ into the secrets of 
nature, are also following the recommendations of this Gmrwr 
gogam. But is that kind of investigation and knowledge suffix 
cieAt fdir tilie purpose of enabling a man to attain im morhility ? 
It is not by itself sufficient to produce this effect. This course 
may indeed ultimately bring to the notice of man all those great 
truths belonging to the principles operating in the cosmos, 
which alone, when properly appreciated and followed, will be 
able to secure to man the highest happiness he can desire — ^that 
is, immortality or Moksham. While admitting the advantages 
•of the spirit of enquiry recommended by this school Krishna 
tries to direct it towards the accomplishment of this object. 

Let us now examine the fifth system. The votaries of this 
sect, after having examined what was said by tne Sankhyas as 
well as all the teachings of the other systems we have described, 
came to the conclusion that it wo]}ld only be possible to give up 
JSCcirma in truth and not merely in name, if you could somehow 
^^cr other restrain the action of the mind. As long as yon cannot 
concentrate the mind upon yourself, or turn self towards self, 
it is dot possible for yon to restrain your nature, and so long as 
you cannot do that, it is almost impossible to subdue Prakriti or 
arise superior to the effects of Karma* 

These philosoi^Mrs wanted men to act in accordance with 
oertain iiecommeBdations they kid down os a more efBacttwl 
nad poiiiti've means of obtaining mMtery over one’s own mind, 
kkhoat whkdi ma^bny they consklered it impossible to carry out 
Die fK0Kuim of flidier the Sankl^ w the QnaxwHyogo, schools. 
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It was for this purpose that all the various systems otHaJta^oga 
with their different processes, by means of which man attempted 
to control the action of his own mind, were brought into exist- 
ence. It was these people who recommended what might be 
called Ahkidt^a^oga. Whatever maybe the definite path pointed 
out, whether Ha^f^yoga^ or that department of liaja-yoga that 
does not necessarily refet to secret initiations, the object is the 
same, and the final purpose is the attainment of perfect control 
over oneself. 

This recominendendation to practise and obtain self-mastery, 
Krishna accepts. But ho would add to it more effectual moans 
of obtaining the desired end, — ^means sufficient in themselves to 
enable you to reach that end. He points out that this AMiasa^ 
yogam is not only useful for taaining in one birth, but is likely 
to leave permanent impulses on a man’s soul which come to his 
rescue in future incarnations. As regards the real diflGiculties 
that are encountered in following this system, 1 . need not speak 
at present , because all of you ai^ aware of the difficulties gen- 
erally encoiintcftred by HatOryogis. Many of our own members 
have made some eflorts in tliis direction, and. they will know 
from personal e^)erience what difficulties are in the way. 

Krishna, in recommending his own method, combines all that 
is good in the five systems, and adds thereto all those necessary; 
means of obtaining salvation that foHow as inferences from the 
existence of the Logos^ and its real relationship to man and to all 
the principles that operate in the cosmos. He is certainly 
^ more comprehensive than any of the theori^ from which thes^ 
various schools, of philosophy have started, and it is this theory 
t^at he is trying to inculcate in the suoededing six chapters. 

As I have already referred to various passages in these six 
chapters to show in what light you ought to regard tj^e Logos, 1 
need not say anything nfbre now, and if you will bear in mind 
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tbe remarks I have already made, the meaning vrill not bo Tery 
difficult to reach. 

In this connection there is one point on which I have been 
asked to give some explanation. 

Reference is made in this book to Uttarayanamhx\.il)akshinayc^ 
nom or day and night, or light and darkness. 7hese are symbolical 
of the two paths Pravrittimarga and Nmittimarga. What he 
calls Uttarayanam is Nivritlimargay represented as day or the 
path of fight, the path he recommends, and the other Lakshin^ 
ayaimm is Pravrittimarga^ or the way which leads to embodied 
existence in this world. 

But there is one expression in the book that is significant. 
Krishna says that those who follow this second path attsiin to 
Chandramasamjyoti and return thence, while those who follow the 
first method reach Brahma^ This Ckandramasamjyoti is in 
reality a symbol of devachanic existence The moon' shines, 
not by its own light, hut by the light derived from the sun. 
Similarly the Karana Sarim shines by the light emanating 
from the Logos, which is the only real source of- light, and not 
byitsovsn inherent' light. That which^goos to DcvtxcJum ox 
Swargam is this Karana Sarira, and this ii is that returns 
from Devachem. Krishna tries to indicate the nature of the 
Xo^s by comparing it to the sue or something that the sun 
•ymWizes. 

I rtiay here draw your attention to one other contingency 
that may happen to man'' after death in addition to those I have 
-•already enumerate^. Those who have read Mr. Simett’s 
‘‘Esoteric Buddhism” will, perhaps, recollect tbit he talks of 
the terrible fate that might befal the soul in what he calls the 
eighth sphere. This has ^ven rise to a considerable amount 
of misunderstanding. The real state of things is that the 
Keurana Sarira may, m very exbreiuemrcnmstances, die, as the 
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physical body or the astral body dibs. Suppose that, in couxse 
of time, the Karana Sarira is reduced, by the persistence of 
bad Karmuy into a condition of physical existence, which renders 
it imposible for it to reflect the light of the Logos ; or suppose 
tiiat that 0 ^ w4iich it feeds, as it were, — ^tlie good Karma of the 
man — Closes all itsjsnergy, and that no tendencies of action are 
communicated to Jit, then* the result may be that the Karama 
Sarira dies, or becomes merely a useless aggregation^f particles, 
instead of being a living organism, just as the physical body 
decomposes and becomes a dead body when the life principle 
lesiYOS it. 


The Karana Sarira may become so contaminated and so un- 
fit to reflect the light of the Logos as to render any future in- 
dividual existence impossibly ; and then the result is annihi- 
lation, which 4s simply the most terrible fate that can befal a 
humafl being. Without proceeding further, I must stop here. 

J bog that you will all kindly bear this in mind. We have 
merely commenced the study of Bhagavad Gita in these lectures. 
Try jo exaiAine, by the light of the statements • found in 
our own books, and in modern books on Psychology and Science, 
whether the theory I have placed before you is at all tenable or 
not— decide for yourselves — ^whether that is the theory sup- 
ported by the Bhagavad Gita itself. Do not rely on a host of 
commentaries which will only oenfuse you, but try to inter- 
pret the text for yourselves* as far as your intelligence will allow, 
and if you think this is really a corAct theory, try to follow it 
upland think out the whole philosophy f 9 r yourselves. I hfjtfM 
found that a good deal more is to be gained^ by concentration of 
thought and meditation, than by reading any number of books 
or hearing any number of lectures. Lectures are utterly use- 
less, unless you think out for yourself what they ^eat of. The 
Society cannot provide you with philosophical food already 
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digested, as though you were in the ideal state of passivity 
aimed at by the advocates of the Sankhyan philosophy ; but 
every one of you is expected to read and study the subject for 
himself. Read and gain knowledge, and then lise what you^ 
have gained for the benefit of your own countrynlen^« 

The philosophy contained in our old books v voluable, but it 
has bean turned into superstition. We have lest almost all our 
knowledge. What we call religion is but the shell of a religion 
that once Existed as a living faith. The sublime philosophy of 
Sankarachaiya has assumed qvite a hideous form at the present 
day. The philosophy of a good many Adwaitis does not lead 
to practical conduct. They have examined all their books, 
and they think with the Southern Buddhists of Ceylon, that 
Ifirvana is the Nirvana promised by the Sankhya philosophers, 
and instead of following out their own philosophy to its legiti- 
mate conclusion, they have introduced by their Panchayatanor 
puja and other observances what seems to be a foolish and un- 
necessary compromise between the dififerent views of the various 
aeots that have existed in India. Yisishthadwaita philosophy 
has degenerated, and is now little more than temple worship, 
and has not produced any good impression on men’s minds. 
Madhwa philosophy has degenerated in the same ^manner, and 
has perhaps become niore fanatical. For instance, Sankara- 
ehaiya is represented in their Manimanjari as a Rakshasa of former 
times, 'la Northern India people generally recite Saptasati 
and many have adopted worship. Kali is worshipped in 
JOplaiiMak more perhaps than any other deity. If you examine 
these customs by the of Krishna’s teachings, it must ap- 
pear to yon that, insteaif of having Hinduism, we have assimi- 
lated a whole collection of superstitious beliefs and practices 
whioh do ttot, by any means teakl to promote the welfare of the 
Hinifiu satiM, but it and sap Its spiritnal strength. 



N0TK8 OK TBE BHAQAVAD OITA. %|{ 

and have led to the present state of thingS| whiohi I believOi ifl 
not entirely dne to political degeneration. 

Our Society stands upon an altogether nnsectarian basis ; vre 
sympathize with every religion, but not with every abuse that 
exists undjgr ^he guise of religion ; and while sympathizing 
with every tql^^gn and making the best efforts we can for the 
purpose o^ recovering the* common foundations that underlie all 
religious beliefs, it ought to be the duty of every one of us 
to try to enlighten our own countrymen on the philosophy of 
religion, and endeavour to load t^m back to a purer faith — a 
faith which, no doubt, did exist in former times, but which now 
lives but in name or in the pages of forgotten books. 
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